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Executive Summary

E x ecu t i v e Su m m a ry
This paper introduces the subject of Islam and the Environment through four areas:
First, it discusses the Islamic view of the environment: the Holy Qur’an speaks of how God created the
environment with Truth, and how everything in the environment is His sign and praises Him. The Holy Qur’an
thus shows the inherent value of creatures and of life,
and how each creature in nature must be respected and
cherished by human beings as their fellow beings.
Second, this paper asks what the relationship between
man and the environment is. How is man to act towards
the environment? God created man as His vicegerent
(khalīfa) on earth, making the earth a dwelling place
for man, and ensured that man’s needs could be provided by the earth. Man has the right to use the earth,
the animals, and the minerals to help him in his stay on
earth. However, with this right comes the responsibility
of manifesting the qualities of the Creator, which have
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been placed in man’s primordial nature (fitra), the primary ones being Mercy and Justice.
Third, this paper discusses human corruption and
how it is linked to environmental pollution. The Holy
Qur’an sets out complete spiritual and moral guidelines
for man. He is told to walk humbly (Luqmān, 31:19); not to
be wasteful or extravagant; not to disrupt the balance
that exists in nature and not to change the creation of
God. In our time all of these commandments are ignored, and in fact their opposites are looked upon favourably. To live in such a manner throws creation out
of balance, and this can only have serious repercussions
for the world in which we live.
Fourth and last, this paper shows how human purification can help address the environmental crisis. For
to deal effectively with the environmental crisis, its root
causes must be addressed. These root causes are not
merely the dominance of materialistic attitudes, which
are directly responsible for the crisis, but human moral
corruption in general, which has, through corruption
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of the earth’s spiritual ambiance, corrupted the earth’s
blessings and therefore its physical environment as well.
God says in the Holy Qur’an:
Corruption has appeared on earth and at
sea because of what the hands of men have
wrought; in order that God may make them
taste the consequences of their actions; so
that they might return [that is: so that they
might return to God] (Al-Rum, 30:41)

3

Ch a p t er 1: Th e Sacr edn e s s
of t h e E n v i ron m e n t
(A) Creation
God says in the Holy Qur’an that:
We created not the heavens and the earth
and all that is between them in play (AlDukhan, 44:38)

He also says that:
We created not the heavens and the earth
and all that is between them save with truth
… (Al-Hijr, 15:85)
These verses tell us that there is a meaning and a purpose behind God’s creation. The created environment
is not just a random form, but rather a reflection of the
Truth, which is one of the Divine names. Indeed, the environment manifests and reflects a number of the Divine
Names and Qualities. These Qualities are made known
to us by the Creator’s own description of Himself in the
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Qur’an. Four of these Divine Names are given in the following verse:
He is the First and the Last, the Outward
and the Inward … (Al-Hadid, 57:3).
What do we understand by the name The Outward
(Al-Thahir)? The Outward is that which surrounds us,
hence our natural surroundings, the environment. Thus
God is informing us that the environment is a reflection
of the Name Al-Thahir. This is confirmed by the following verse:
Unto God belong the East and the West. So
wherever ye turn, there is the face of God.
(Al-Baqara, 2:115)

These two verses confirm the mystery of the presence
of God in the natural world. This natural world was created by Him, for His purpose and that in itself confers
upon the natural environment a sacredness which must
be recognised by all believers. This, then, means that all
believers must have the utmost care and respect towards
nature.
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Moreover, believers must also recognise that after He
created the world, God did not just leave creation to be
an independent reality existing by itself. God says in the
Holy Qur’an:
God produceth creation, then He reproduceth it … (Al-Rum, 30:11)
And also:
… He multiplieth in creation what He will
… (Fatir, 35:1)
And of course all of this happens through God’s
knowledge:
… not a leaf falleth but He knoweth it (AlAn‘am, 6:59)

These verses make very clear God’s activity and
knowledge in His creation. The believer must be fully
aware of this activity and knowledge and ponder the
consequences of everything he does as he interacts with
the environment. God is active in His creation now; and
He knows every detail.
Two further points about creation which serve to in-
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crease our reverential attitude toward it are given in the
following verses:
Assuredly the creation of the heavens and
the earth is greater than the creation of
mankind; but most of mankind know not
(Ghafir, 40:57)

and

…Thou canst see no fault in the Beneficent
One’s creation … (Al-Mulk, 67:3)

The complexity, beauty and harmony of creation are
awe inspiring, and even non-religious people cannot fail
to be impressed by it.
(B) The Ayat (signs, verses) of God
The natural phenomena of the environment are referred to as ‘ayat’ (signs), which is the same word used to
describe the verses of the Qur’an.
Lo! In the creation of the heavens and the
earth and in the difference of night and
day are signs for men of understanding (Aal
‘Imran, 3:190)
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Lo! In the difference of day and night and
all that Allah hath created in the heavens
and the earth are signs, verily, for folk who
ward off evil. (Yunus, 10:6)
This shows us that the environment can be viewed as
a cosmic Qur’an, with natural phenomena corresponding to the verses of a book which are to be read. These
verses may be read, as the two above verses remind us,
by men of understanding and folk who ward off evil. This
means that there are lessons to be learned from the environment. By just observing, or being in nature we should
be able to gain some profound knowledge or insight into
the workings of the cosmos, about the Creator or indeed
about ourselves.
The sacred significance of the phenomena of virgin nature is also made explicitly clear by the verses
of the Qur’an themselves. God takes oaths by many of
the natural phenomena: By the Sun and her brightness
(Al-Shams, 91:1); By the Night when it enshroudeth (AlLayl, 92:1)’, I swear by the planets (Al-Takwir, 81:15) etc. The
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Qur’an is absolutely remarkable for the range and depth
and subtlety with which it makes reference to the phenomena of virgin nature; no other scripture contains
so many references to the beauties of the natural world.
Many chapter headings indicate the importance of the
natural world, such as: ‘Thunder’, ‘The Star’, ‘The Moon’,
‘The Sun’, ‘Dawn’, ‘Morning Hours’, ‘The Sand Dunes’,
‘Smoke’, ‘The Winnowing Winds’, ‘Iron’, ‘The Ants’, ‘The
Bees’, ‘The Spider’, ‘Cattle’, ‘The Elephant’, ‘The Fig’, and
so on. This constant reference to the phenomena of virgin nature invites people to contemplate, to meditate, to
reflect on the signs of virgin nature as being expressions
of the Divine creativity, and thus of being holy in their
very substance.
Will they not regard the camels, how they
are created?/ And the sky, how it is raised?/
And the mountains, how they are set up?/
And the earth, how it is spread? (Al-Ghashiyah, 88:17-20)

Those [the men of understanding] who remember God, standing, sitting, and reclin-
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ing, and consider the creation of the heavens
and the earth. (Aal ‘Imran, 3:191)
(C) ‘Everything Pr aises Him’
Every single thing in creation glorifies and praises
God.
The seven Heavens and the Earth and all
that they contain glorifies Him; nor is there
anything that does not glorify Him in praise;
yet you understand not their praise … (AlIsra’, 17:44; see also 57:1; 59:1; 61:1; 62:1; 64:1; 24:41
and 59:24)

This in itself is enough to explain another facet of the
Islamic attitude towards the environment: whether we
understand it or not, everything in nature is God’s creation that constantly praises God; the mountains, seas,
trees, sun, moon, stars etc and all living creatures hymn
His praise. Everything and every natural phenomenon
must thus be respected for its being a creation of God,
and / or for being a sign of God, and for its devotion to
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God. Indeed, the Remembrance of God is in every single
thing down to the smallest insect. God makes this abundantly clear in the Holy Qur’an:
God is not ashamed to strike a similitude
even of a gnat, or anything beyond it; as
for the believers, they know it is the truth
from their Lord; but as for disbelievers, they
say, ‘What did God desire by this for a similitude?’ Thereby, He leads many astray
and thereby He guides many; and thereby
He leads none astray except the wicked. (AlBaqara, 2:26)

O mankind, a similitude is being struck, so
listen to it: truly those on whom you call besides God will never create a fly even if they
rallied together to do so. And if a fly should
take away something from them, they would
not be able to recover that from it. Feeble
is the seeker and the [thing] sought. (Al-Hajj,
22:73)

Muslims thus need to be aware of the origin, beauty,
function and mystery of everything in creation. The recitation of the Holy Qur’an itself helps Muslims do this.
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For example, in the following verse, after providing the
mental key to understanding the environment, the Holy
Qur’an proceeds to provide an existential key to this understanding.
Do you not see that everything that is in
the heavens and the earth praises God? And
the birds with wings outspread? Of each He
knoweth the worship and the praise (‘wa’ltayru sāfātin—kullun qad ‘alima salātahu
wa tasbīha’) … (Al-Nur, 24:41)
When reciting these words according to tajwid (ritually correct intonation) one cannot escape the onomatopoeic effect of the ‘alif ’ (the vowel ‘a’) in the word ‘sāfātin’
which must be prolonged to at least 6 beats: the result is
that one recites the word in a manner which evokes the
reality of the flight of the birds. This enables the attentive
reciter or the listener of the Holy Qur’an to experience
the praise of all things not just as a theoretical or mental understanding concept but as an actualised reality
through the very sound of the Qur’an. The impact of this
then should gradually sensitise Muslims to the univer-
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sal praise and glorification in the environment and in
nature.
Moreover, there is more then just existential praise of
God in nature. There is praise that is active, aware and
deliberate. God gives us insight into this in the following
verse about bees:
Your Lord has revealed unto [awha] the
bee: ‘make your home in the mountains,
and on the trees, and the trellises which they
erect; / then eat from every fruit and follow humbly the ways of your Lord’. There
comes forth from their bellies a drink of diverse hues, wherein is a cure for mankind.
(Al-Nahl, 16:68-9)

Thus even the tiny bee receives a form of Revelation
(‘wahi’) from God. ‘Revelation’ here can perhaps be understood to mean that ‘inspired instinct’ which is given
naturally to all creatures to: (1) follow their instincts for
growth, self-preservation and reproduction (make your
home in the mountains, and on the trees, and the trellises
which they erect; then eat from every fruit) and (2) wor-
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ship God in their own way (and follow humbly the ways
of your Lord). Comparing the second aspect of this form
of ‘inspiration’ to creatures with the Revelation granted
human beings through God’s Messengers, we see that
the mass of human beings, in their ‘fallen state’ in the
post-Edenic period, have to learn to do through Supernatural Revelation, what bees (and other animals and
creatures) are given naturally. Now the worth of creatures is in their real consciousness (and therefore piety,
‘taqwa’) for God says in the Holy Qur’an:
O mankind! We have indeed created you
from a male and a female, and made you
nations and tribes that you may come to
know one another. Truly the noblest of you
in the sight of God is the most pious (atqa)
among you. Truly God is Knower, Aware.
(Al-Hujurat, 49:13)

It thus follows that all of the creatures of the world
(save for mankind and the jinn) are less astray and less
‘bestial’ than the human beings and jinn who are heed-
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less of God. Indeed, God confirms this exactly in the
Holy Qur’an.
And We have indeed urged unto Hell many
of the jinn and mankind, having hearts
wherewith they do not understand, and
having eyes wherewith they do not perceive,
and having ears wherewith they do not hear.
These, they are like cattle — nay, rather
they are further astray. These — they are the
heedless. (Al-A’raf, 7:179)
This then is another very potent and powerful reason
why Muslims need to respect nature and its creatures:
not only were they created by God; not only do they contain signs (ayat) of God; not only do they all glorify God
in praise, but nature and all its creatures are inherently
less astray and thus nobler in God’s sight than heedless
human beings!
Finally, it should be noted that all creatures form interactive communities (‘umam’, singular: ‘umma’) much
like ourselves. God says in the Holy Qur’an:
There is not an animal on earth nor a flying
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creature with wings which do not form communities [umam] analogous [amthalukum]
to you. (Al-An’am, 6:38)
Each species, then, is an ‘umma’, is a divinely-willed
community of beings, which are receptacles of ‘natural
revelation’. Moreover, each one of these communities or
species has its own distinct mode of receiving natural
revelation (which is precisely what makes it different
from any other species), and thus their own way of naturally engaging in prayer and glorification. Each species
then has its ‘religion’ so to speak and a ‘people’ in itself
‘like ourselves’, and this in itself should be a powerful
warning to us to respect, cherish and empathize with nature and all its creatures.
One of the implications of a truly Qur’anic awareness
of the natural world is this: the loss of any kind of species, any kind of creature, is not just a catastrophe, it is a
kind of cosmic sacrilege. Each species, being an umma,
is not just some accidental feature of evolution, the loss
of which may be somehow justified by the greater cause
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of our progress on the evolutionary scale. On the contrary, it is a direct and blessed manifestation of divine
creativity. The loss of any species of life is thus not just
tragic, cruel and immoral but blasphemous and a direct
revolt against God. God says in the Holy Qur’an:
Because of that, We decreed for the Children
of Israel that whoever slays a soul for other
than a soul, or for corruption in the land,
it shall be as if he had slain mankind altogether; and whoever saves the life of one, it
shall be as if he had saved the life of all mankind. Our messengers have already come to
them with clear proofs, but after that many
of them still commit excesses in the land. (AlMaida, 5:32)

It can be inferred from what we have seen above that
the extinction of a whole innocent species is as grave as
the killing of an innocent soul, and that it is thus comparable to the slaying of all mankind. And God knows best.
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Ch a p t er 2 – Th e
R el at ionsh i p bet w e en t h e
E n v i ron m e n t a n d M a n
(A) God’s K halifa
Man’s rights and responsibilities toward the environment are summarised by the Qur’anic word khalifa
(viceroy, representative, steward) which God uses to describe Adam (p.b.u.h.) to the Angels:
Lo! I am about to place a viceroy on earth
(Al-Baqara, 2:30)

God also says about all human beings:
He it is Who has made you viceroys on
earth … (Fatir, 35:39)
Human beings, then, are God’s representatives on
earth. Human beings are His stewards. Human beings
must then act and live responsibly in this world. This
means that if human beings are not charged with maintaining the world, or tending to it, they must at least not
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destroy it! Humans are on earth for a limited time and
whatever they need for survival is already present on
earth. Their provision, as that of all other living beings
on the earth has been promised. God states
… There shall be for you on earth a habitation and provision for a time (Al-Baqara, 2:36)
and

He it is Who hath made the earth subservient unto you, so walk in the paths thereof
and eat of His providence … (Al-Mulk, 67:15)

The earth is made subservient to human beings, and
she provides for them and benefits them. However, this
subservience must be contextualised in the light of what
has already been said about everything in nature being
created by God, being full of the presence of His Qualities, being in constant praise and glorification of God,
and being aware of God. The earth being made subservient to man does not mean that man is free to do all that
he pleases without care, or that he is free to upset the
balance of nature. God makes this clear in His Words:
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He created man, / teaching him the [coherent] speech. / The sun and the moon follow
a reckoning, / and the grass and the trees
prostrate. / And He has raised the heaven
and set up the balance, / [declaring] that
you should not contravene with regard to
the balance. / And observe the measure with
justice and do not skimp the balance. / And
the earth, He placed it for [all] creatures. /
In it are fruits and date-palms with sheaths,
/ and grain with husk, and fragrant herb.
/ So which of your Lord’s favours will you
deny? (Al-Rahman, 55:3-13)
Human beings thus may not wantonly plunder the
earth’s resources, damage the environment, and have
no consideration for natural sustainability. Although
the earth has been subjugated to human beings because
human beings are — potentially, when they are righteous — the apex of creation and God’s viceroys on earth,
they may not act in a way that damages their Lord’s creation. Human beings are after all only mere stewards, and
not owners. Sovereignty is God’s alone:
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Do you not know that to God belongs the
kingdom of the heavens and the earth, and
that you have none, besides God, neither
protector, nor helper? (Al-Baqara, 2:107; see also:

5:17-8; 5:40; 5:120; 9:116; 17:111; 24:42; 25:2; 35:13;
39:6; 39:44; 40:16; 42:49; 43:85; 45:27; 48:14; 57:2; 57:5;
64:1; 67:1, and 85:9)

Thus human beings may take only the basic sustenance they need with grateful appreciation of the fact
that they did not make this sustenance but that it is a gift
from their Creator which they have no right to abuse.
God says in the Holy Qur’an
And the earth We have spread out (Like
a carpet); set thereon Mountains firm and
immovable; And produced therein all kinds
of things in due balance. And We have provided therein Means of subsistence,— for
you And for whose sustenance Ye are not
responsible. (Al-Hijr, 15:19-20)
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(B) The M acro-Micro Mirror-pl ay
God says in the Holy Qur’an:
We shall show them Our signs on the horizons and in their own souls until it becomes
clear to them that He is the Truth … (Fussilat,
41:53)

And:
And in the earth are signs for those whose
faith is sure / And [also] in yourselves. Can
ye then not see? (Al-Dhariyat, 51:20-21)
In these verses, God links His signs in the environment with His signs within ourselves. This means that
the Divine Metacosm is reflected in both the microcosm
which is man and the macrocosm which is the universe.
In other words, man is like a small world, and the universe is like a large man, and by recognising the signs in
either of these worlds we can come to know the Truth
of God, for His signs are both within us and within the
world.
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Moreover, the inherent beauty of the natural order is
matched by the beauty of the creation of man:
… Thou canst see no fault in the Beneficent
One’s creation (Al-Mulk, 67:3)
Surely We created man of the best stature
(Al-Tin, 95:4)

But whereas the natural world cannot change itself,
man can. Because man has freedom of choice he can
choose to disregard God’s commandments. When man
does this he becomes the lowest of the low (Al-Tin, 95:5).
This microcosmic corruption is then bound by the inherent mirror-play between the microcosm and the
macrocosm to corrupt the world, both literally through
man’s actions and spiritually. Thus in the Holy Qur’an,
even the Jinn note the changes in the celestial ‘climate’:
And we made for the heaven, but we found
it filled with mighty guards and meteors. /
And we used to sit in [certain] places therein to listen in; but anyone listening now will
find a meteor lying in wait for him. (Al-Jinn,
72:8-9)
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Thus mankind’s inward corruption is not only reflected in the world’s outward corruption, it is its actual
cause, both directly and physically (through man’s pollution of the world and his upsetting the natural balance), and spiritually and existentially (as man’s inner
corruption changes the subtle existential conditions of
the physical world, by ‘solidifying’ it and cutting it off
from the graces of heaven). This is the real reason why
no amount of scientific environmental action can fully
work without spiritual renewal within mankind, and
why conversely, spiritual renewal needs also environmental action to be successful. This particular insight
is what is perhaps most lacking in all the environmentsaving efforts of our day: environmentalists think they
know the world and can save it without knowing and
saving themselves first.
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Ch a p t er 3 – Hu m a n C or ru p t ion
a n d E n v i ron m e n ta l Pol lu t ion
(A) Qur’anic Guidelines for
Ecological Bal ance
The Holy Qur’an sets out complete spiritual and
moral ecological guidelines for man. He is told to ‘walk
modestly’ on the earth:
The [faithful] slaves of the Beneficent are
they who walk upon the earth modestly (AlFurqan, 25:63)

Man is also told to pay his dues and not to be wasteful
or extravagant;
It is He who produceth Gardens, with trellises And without, and dates, And tilth with
produce Of all kinds, and olives And pomegranates, Similar (in kind) And different (in
variety): Eat of their fruit In their season,
but render The dues that are proper On the
day that the harvest s gathered. But waste
not by excess: for God Loveth not the wasters. (Al-An‘am, 6:141)
27
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… And squander not in wantoness / Lo!
The squanderers were ever brothers of the
devils,and the devil was ever an ingrate to
his Lord (Al-Isra’, 17:26-27)
He is also told not to disrupt the balance that exists
in nature;
And the sky he has uplifted; and He hath set
the measure. / That ye exceed not the measure. (Al-Rahman, 55:7-8)
Likewise, he is told not to change God’s creation,
which is something that Satan will incite him to do.
And I will lead them astray, and give them
false hopes, and order them to cut the ears of
the cattle, and I will order them to alter the
creation of God … (Nisa’, 4:119)
In our time all of these commandments are ignored,
and in fact their opposites are looked upon favourably.
We walk arrogantly on the Earth as if we are its owners and can do whatever we want to do. The extravagant
and wasteful lifestyles of more and more people can only
mean a plundering and destruction of the earth. An
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unsustainable lifestyle is shown everywhere as the goal
of life, and indeed as a norm to be achieved. To live in
such a manner throws the environment out of balance
and means that others will live a life of misery and poverty. There are finite resources on earth, and the more
that some limited portion of mankind uses, the less is
available to others. Tinkering with nature to ‘improve’
it, is a clear symptom of the hubris which inflicts modern
man. Unaware of the intricate relationship among the
phenomena of the world, modern man looks upon them
as separate, individual entities, which can then be manipulated without regard to other entities. We destroy
mountains, but build islands; wipe out forests, but fill the
seas with poison and garbage; eliminate wild animals,
but clone pets; kill off birds, and make junkyards in the
sky; make landfills of junk in the ground, but deplete the
earth for its treasures; desertify the plains, but build golf
courses in the desert, and so on. The environment, which
is a reflection of the Creator, is now being re-formed, to
the extent it can be, in the image of man in his corrup-
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tion. And yet God has specifically said in the Qur’an not
to do this and upset the balance of nature, and has said
how we should behave instead, as already cited:
He created man, / teaching him the [coherent] speech. / The sun and the moon follow
a reckoning, / and the grass and the trees
prostrate. / And He has raised the heaven
and set up the balance, / [declaring] that
you should not contravene with regard to
the balance. / And observe the measure with
justice and do not skimp the balance. / And
the earth, He placed it for [all] creatures. /
In it are fruits and date-palms with sheaths,
/ and grain with husk, and fragrant herb.
/ So which of your Lord’s favours will you
deny? (Al-Rahman, 55:3-13)
(B) Mor al Tr ansgression and Punishment
When a community degenerates to such an extent
that the Prophets and their messages of salvation are totally disregarded, then an inevitable outcome of this will
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be a redress, a punishment. This redress comes in the
form of a ‘natural’ disaster such as a flood, a sandstorm,
an earthquake etc. Nature reacts to the spiritual corruption of man and the consequences are terrible.
Corruption has appeared on earth and at
sea because of what the hands of men have
wrought; in order that God may make them
taste the consequences of their actions; so
that they might return’ [that is: so that they
might return to God] (Al-Rum, 30:41)
What is this ‘corruption’ on both ‘earth and sea’ that
‘the hands of men have wrought’? For a person reading the Qur’an today, it seems like a powerful prophecy
describing our current situation. Our ‘hands’ have literally corrupted the ‘earth and sea’ and now we are to
‘taste’ the consequences of our actions, and those of our
predecessors, not simply to be punished, but in order to
be alerted to the need to return to God; not in order to
become despondent, but on the contrary, more fervent in
our resolve to put right what is wrong, and return to that
natural equilibrium in which we were created. Tasting
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the consequences of ‘our’ actions means accepting that
in a mysterious manner we are not devoid of responsibility for putting right what both we and our predecessors
have done; for we, as members of the human race, form
an organic unity. God says in the Holy Qur’an:
Your creation and your resurrection is but as
a single soul ... (Luqman, 31:28)
If, however, we do not heed the signs that are so clearly
being manifested, then what can we expect? The Qur’an
is replete with examples of how communities have been
punished through the forces of nature. How nature has
redressed the imbalance that man has brought onto
earth.
So We seized each of them [the various
wrongdoers mentioned in the preceding
verses] for their sin: among them were those
upon whom We unleashed a hurricane, and
among them were those who were seized by
the Cry, and among them were those whom
We caused the earth to swallow, and among
them were those whom We drowned. But it
was not God who wronged them, but rather,
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it was they who wronged themselves.
‘Ankabut, 29:40)

(Al-

It is extremely important and interesting to note that
in this verse man is destroyed by the four traditional elements: air (the hurricane); fire (the ‘cry’ or lightening,
which is of fiery energy, the symbolism of pure fire as
such being reserved in the Holy Qur’an either for hell,
or sacredness as in the blessed fire of God [see 27:8-9] or
again the sun); water (the flood), and earth (earthquake).
Now one should not think to equate the four traditional
elements of air, fire, water and earth with modern elements of the modern periodic table, but rather view them
as the subtle principles of the four physical states (gas,
energy, liquid and matter) most perfectly symbolised by
the four naturally evident constitutes of our environment (that is to say, air, fire, water and earth which all of
nature consists of in some combination). In other words,
man will be destroyed by everything in nature, for he has
himself upset the balance of everything in nature.
However, this is not the whole story or even the real
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secret of the critical verse cited above. Rather one needs
to know also that man himself is composed, according
to the Holy Qur’an, of precisely these four cardinal elements whose balance he has upset: God says man was
made of dust (Ghafir, 40:67) [which is earth]; of clay (AlSaafat, 37:11) [which is earth and water]; of formed dried
mud (Al-Hijr, 15:26) [which is earth, water and air], and
of fired clay (Al-Rahman, 55:14) [which is earth, water, air
and fire]. Consequently, human beings’ sins (i.e. when
their bodily nature dominates the Divine Spirit within
them — see Al-Sajdah, 32:7-9; Sad, 38:76 and Al-Hijr
15:28-34) partake of these four elements: earth (hence
lust and other bodily-based sins); water (emotional or
phlegmatic sins); air (mental or sanguine sins); and fire
(choleric sins). These sins are personified by the tribes
of the Prophet Lut (p.b.u.h.); Pharaoh (or the Prophet
Nuh, [p.b.u.h.]); Prophet Hud (p.b.u.h.) who was sent to
the people of ‘Aad and the Prophet Salih (p.b.u.h.), who
were destroyed by stones, water, the wind and lightening
respectively (see Al-Dhariyat, 51:32-44; Al-Najm, 53:50-
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53 et al.). Thus God says (as cited above): So We seized
each of them [according to] their sin ... But it was not God
who wronged them, but rather, it was they who wronged
themselves. (Al-‘Ankabut, 29:40).
Properly understood this means that not only do our
sins cause the destruction of the world indirectly (and
hence ourselves along with the world), but rather that
our sins are the destruction of the world, exactly. The
world will thus not stop being destroyed until our sins
themselves cease.
Finally, let it also be said here that even though not all
on the earth are guilty of abusing it, even the innocent
will likely suffer from this abuse, for God has warned:
And be afraid of a trial which would certainly not fall exclusively upon the evildoers
among you; and know that God is severe in
retribution. (Al-Anfal, 8:25)
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(C) Eschatology and Nature
God tells us that when the Last Day comes, it will be
accompanied by [or preceded by] nature in turmoil
When the sun is overthrown. / And when
the stars fall. / And when the hills are moved.
/ And when the camels big with young are
abandoned. / And when the wild beasts are
herded together. / And when the seas rise.
(Al-Takwir, 81:1-6)

When the sky is cleft asunder. / When the
planets are disperses. / When the seas are
poured forth (Al-Infitar, 82:1-3)
Everything done to the earth is recorded and she herself will recount all the deeds carried out on her:
When Earth is shaken with [her] final
earthquake. / And Earth yieldeth up her
burdens. / And man saith: What aileth her?
/ That day she will relate her chronicles (AlZalzala, 99:1-4)

Though nature is today in turmoil, that does not
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mean the end is necessarily upon us now if we repent
and change. God says in the Holy Qur’an:
If only there had been one town that believed and profited by its belief — except for
the people of Jonah: when they believed, We
removed from upon them the chastisement
of degradation in the life of this world and
We gave them comfort for a while. (Yunus,
10:98)

And:
Verily We sent Noah to his people [saying]: ‘Warn your people before there come
on them a painful chastisement’. / He said,
‘O my people, I am indeed a plain warner to
you, / [to tell you] that [you should] worship
God and fear Him and obey me, / that He
may forgive you some of your sins and defer
you, until an appointed term. Indeed when
God’s term comes, it cannot be deferred, if
only you knew’. (Nuh, 71:1-4)
This means that though the signs of destruction make
the end seem nigh, our repentance could still delay the
end of the world, through God’s Mercy. God says:
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Do they not know that God extends His
provision for whomever He will, and restricts [it] [for whomever He will?] Truly in
that there are signs for a people who believe.
/ Say [that God declares]: ‘O My servants
who have been prodigal against their own
souls, do not despair of God’s mercy. Truly
God forgives all sins. Truly He is the Forgiving, the Merciful. / And turn [penitently]
to your Lord and submit to Him, before the
chastisement comes on you, whereupon you
will not be helped. (Al-Zumar, 39:52-54)
The end of the world lies in our hands, by God's Leave,
if we are but sincere about changing ourselves and thus
delaying it.
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Ch a p t er 4 – Hu m a n P u r ificat ion
a n d E n v i ron m e n ta l R e sponsi bi l it y
(A) Changing Ourselves
What then should be our response? In the light of everything we have discussed, how should we act in order
to combat the irresponsible actions and attitudes which
we see around us, and in us? The first thing to do is to
remember God’s words:
… Truly God will not change the condition
of a people until they change the condition of
their own souls (Al-Ra‘d, 13:11).
God will not change the condition we find ourselves
in, until we first change what is in our souls. Our intentions and our attitudes must thus change. We must remember the sacredness of the environment, the praise
that all things hymn to their Lord, and both the outward
and inward signs of God. This remembrance will alter
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the way we perceive things, and this of course will impact our actions. God says:
O mankind, eat that which is lawful and
wholesome on earth, and do not follow the
footsteps of Satan (Al-Baqara, 2:168)
We live in the modern world with all of its trappings.
These trappings, however, are not wholesome on earth.
We travel in cars and on planes, use phones, store food
in refrigerators, flush toilets etc. Can we with good conscience use or do anything and feel that we have not contributed to the damage of the environment? Can there
be any compromise between the modern lifestyle and
respect for the environment? We must believe that there
can be. We must believe that there is always a gap, always a choice we can make. By just following the command of the first part of the above verse, and eating food
which is lawful and wholesome we can change so much.
And if we have the strength to follow the command of
the second part of the verse, then we will have managed
to change the condition of our selves. This is clearly the
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difficult part. This is inner jihad. The struggle to break
our bad habits and to align our very selves with a purer
way of living can only be achieved through the aid of
sincere prayer. We must rectify our selves on the basis
of faqr and dhikr; simplicity, contentment, resisting
endless desires, and then remembering God in all the
forms it can take, primarily prayer. After this, changing
things in our everyday lives will be easier. Then we can
recycle, reuse paper and packaging, conserve water, eat
less, waste less food, use less energy and power, forego
needless luxuries, avoid all extravagances, preserve our
natural environment, not pollute, plant trees, support
environmentally-friendly goods and products etc., and
above all research and inform ourselves as to how to best
do this. In short, we must ‘reduce’ our modern lifestyles
and our own carbon footprints in every act in our — and
our children’s — daily lives as much as we can so that we
really contribute to alleviating this crisis.
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(B) Changing our World
God says:
Do you not see how God strikes similitudes?
A good word is as a good tree. Its roots are
firm and its branches reach up into heaven.
It gives forth its fruits in every season, by
the leave of its Lord / And the similitude of
a bad saying is as a bad tree, uprooted from
upon the earth, having no stability. / God
confirms those who believe by a firm saying
in the life of this world and in the Hereafter;
and God sends astray the evildoers; and God
does what He will (Ibrahim, 14:24-27)
In addition to changing ourselves, we must also help
to change the world. This means that we, as Muslims,
must spread the Holy Qur’an’s good word (about nature)
amongst other Muslims (who now constitute around a
quarter of the world’s population) as to what must be
done, and encourage them — just as we encourage ourselves —to do it. We must start with our families and
friends, our communities and our countries, remem-
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bering that the best word is not a word self-righteously
preached and which is uprooted from upon the earth,
having no stability, but rather an example which is lived
and whose roots are firm and its branches reach up into
heaven. May the message of the good word of the Holy
Qur’an spread far and wide thus giving hope to not only
our generation, but the generations to come, in sha Allah.
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ﻛﻠﻤﺔ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ اﻟﻄﻴﺒﺔ ﰲ ﻛﺎﻓﺔ أﻧﺤﺎء اﳌﻌﻤﻮرة ﻭأﻥ ﲤﻨﺢ اﻷﻣﻞ ﻟﻴﺲ ﻓﻘﻂ
ﳉﻴﻠﻨﺎ ﺑﻞ إﱃ اﻷﺟﻴﺎﻝ اﻟﻘﺎدﻣﺔ أﻳﻀ ﹰﺎ إﻥ ﺷﺎء اﷲ.
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)ب( ﺗﻐﻴﲑ ﻋﺎﳌﻨﺎ
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ﺑﺎﻹﺿﺎﻓﺔ إﱃ ﺗﻐﻴﲑ أﻧﻔﺴﻨﺎ ﻋﻠﻴﻨﺎ اﳌﺴﺎﻋﺪة ﰲ ﺗﻐﻴﲑ اﻟﻌﺎﱂ .ﻫﺬا ﻳﻌﻨﻲ أﻧﻪ ﻋﻠﻴﻨﺎ
ﻛﻤﺴﻠﻤﲔ ﻧﴩ ﻛﻠﻤﺔ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ اﻟﻄﻴﺒﺔ )ﻋﻦ اﻟﻄﺒﻴﻌﺔ( ﺑﲔ اﳌﺴﻠﻤﲔ )ﻭاﻟﺬﻳﻦ
ﻳﺸﻜﻠﻮﻥ ﺣﻮاﱄ رﺑﻊ ﺳﻜﺎﻥ اﻟﻌﺎﱂ( ﻭﺗﺸﺠﻴﻌﻬﻢ –ﻛﲈ ﻧﺸﺠﻊ أﻧﻔﺴﻨﺎ – ﻟﻠﻘﻴﺎﻡ ﺑﲈ
ﻳﻠﺰﻡ .ﳚﺐ أﻥ ﻧﺒﺪأ ﺑﻌﺎﺋﻼﺗﻨﺎ ﻭأﺻﺪﻗﺎﺋﻨﺎ ﻭﳎﺘﻤﻌﺎﺗﻨﺎ ﻭﺑﻠﺪاﻧﻨﺎ ﻭأﻥ ﻧﺘﺬﻛﺮ أﻥ أﻓﻀﻞ
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ﻋﲆ اﳌﻴﺎﻩ ﻭﺗﺮﺷﻴﺪﻫﺎ ﻭاﻟﺘﻘﻠﻴﻞ ﻣﻦ ﻫﺪر اﻟﻄﻌﺎﻡ ﻭاﻟﺘﺨﻔﻴﻒ ﻣﻦ اﻷﻛﻞ ﻭاﻟﺘﻘﻠﻴﻞ ﻣﻦ
اﺳﺘﻌﲈﻝ اﻟﻄﺎﻗﺔ ﻭاﻟﺘﺨﲇ ﻋﻦ اﻟﻜﲈﻟﻴﺎت اﻟﺘﻲ ﻻ داﻋﻲ ﳍﺎ ﻭﲡﻨﺐ اﻟﺘﺒﺬﻳﺮ ﻭاﺳﺘﻌﲈﻝ
اﻟﺮﻓﺎﻫﻴﺎت ﻭاﳊﻔﺎظ ﻋﲆ ﺑﻴﺌﺘﻨﺎ اﻟﻄﺒﻴﻌﻴﺔ ﻭﻋﺪﻡ اﻟﺘﺴﺒﺐ ﺑﺎﻟﺘﻠﻮث ,ﻓﻌﻠﻴﻨﺎ زراﻋﺔ
اﻷﺷﺠﺎر ﻭدﻋﻢ اﻟﺴﻠﻊ ﻭاﳌﻨﺘﺠﺎت اﻟﺼﺪﻳﻘﺔ ﻟﻠﺒﻴﺌﺔ ﻭاﻷﻣﺮ اﻷﻛﺜﺮ أﳘﻴﺔ ﻫﻮ أﻥ
ﻧﺪرس ﻫﺬﻩ اﻷﻣﻮر ﻭأﻥ ﻧﺜﻘﻒ أﻧﻔﺴﻨﺎ ﻛﻴﻒ ﻧﻘﻮﻡ ﲠﺬﻩ اﻷﻣﻮر ﻋﲆ أﻛﻤﻞ ﻭﺟﻪ.
ﻭﺑﺎﺧﺘﺼﺎر ﻓﺈﻧﻪ ﻋﻠﻴﻨﺎ ’اﳊﺪﹼ ‘ ﻣﻦ أﺳﻠﻮب ﺣﻴﺎﺗﻨﺎ اﳌﻌﺎﴏة ﻭاﻟﺘﻘﻠﻴﻞ ﻣﻦ ﻧﺴﺒﺔ
اﻧﺒﻌﺎث ﻏﺎز ﺛﺎﲏ أﻛﺴﻴﺪ اﻟﻜﺮﺑﻮﻥ )ﺧﻄﻮات ﺛﺎﲏ أﻛﺴﻴﺪ اﻟﻜﺮﺑﻮﻥ( ﰲ ﺣﻴﺎﺗﻨﺎ ﻭﺣﻴﺎة

أﻃﻔﺎﻟﻨﺎ اﻟﻴﻮﻣﻴﺔ ﻗﺪر اﳌﺴﺘﻄﺎع ﻟﻨﺴﺎﻫﻢ ﺣﻘ ﹰﺎ ﰲ ﲣﻔﻴﻒ اﻷزﻣﺔ.

٣٧

ﻧﻌﻴﺶ ﰲ اﻟﻌﺎﱂ اﳊﺪﻳﺚ ﺑ ﹼ
ﻜﻞ زﺧﺎرﻓﻪ ﻭﻛﲈﻟﻴﺎﺗﻪ ﻭﻫﺬﻩ اﻟﺰﺧﺎرﻑ ﻭاﻟﻜﲈﻟﻴﺎت

ﻟﻴﺴﺖ ﳑﺎ ﻫﻮ ﻃﻴﹼﺒ ﹰﺎ ﰲ اﻷرض .ﻓﻨﺤﻦ ﻧﺘﻨﻘﻞ ﺑﺎﻟﺴﻴﺎرات ﻭاﻟﻄﺎﺋﺮات ﻭﻧﺴﺘﻌﻤﻞ

اﳍﻮاﺗﻒ ﻭﻧﺨﺰﹼ ﻥ اﻟﻄﻌﺎﻡ ﰲ ﹼ
اﻟﺜﻼﺟﺎت ﻭﻧﺴﺘﻌﻤﻞ اﳌﺮاﺣﻴﺾ إﻟﺦ .ﻫﻞ ﻧﺴﺘﻄﻴﻊ −
ﻭﺿﻤﲑﻧﺎ ﻣﺮﺗﺎح – أﻥ ﻧﺴﺘﻌﻤﻞ أﻱ ﳾء أﻭ ﻧﻔﻌﻞ أﻱ ﳾء ﻣﻦ دﻭﻥ أﻥ ﻧﺸﻌﺮ ﺑﺄﻧﻨﺎ

ﻧﺴﺎﻫﻢ ﺑﴬر اﻟﺒﻴﺌﺔ? ﻫﻞ ﻳﻤﻜﻨﻨﺎ إﳚﺎد ﹼ
ﺣﻞ ﻭﺳﻂ ﺑﲔ أﺳﻠﻮب اﳊﻴﺎة اﳌﻌﺎﴏة
ﻭﺑﲔ اﺣﱰاﻡ اﻟﺒﻴﺌﺔ? ﳚﺐ أﻥ ﻧﺆﻣﻦ ﺑﺄﻧﻪ ﻳﻤﻜﻨﻨﺎ ذﻟﻚ .ﳚﺐ أﻥ ﻧﺆﻣﻦ ﺑﺄﻥ ﻫﻨﺎﻙ

دﻭﻣ ﹶﺎ ﺧﻴﺎر ﹰا ﻳﻤﻜﻨﻨﺎ اﺧﺘﻴﺎرﻩ .ﺑﻤﺠﺮد اﺗﺒﺎع أﻣﺮ اﷲ ﰲ اﻵﻳﺔ أﻋﻼﻩ ﺑﺄﻥ ﻧﺄﻛﻞ اﻟﻄﻌﺎﻡ
اﻟﺬﻱ ﻳﻤﻜﻦ ﻭﺻﻔﻪ ﻋﲆ أﻧﻪ
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ﻳﻤﻜﻨﻨﺎ ﺗﻐﻴﲑ اﻟﻜﺜﲑ

اﻟﻜﺜﲑ .ﻭإﻥ ﲢﻠﻴﻨﺎ ﺑﺎﻟﻘﻮة اﻟﻼزﻣﺔ ﻻﺗﺒﺎع اﻷﻣﺮ اﻟﺜﺎﲏ ﰲ اﻵﻳﺔ اﻟﻜﺮﻳﻤﺔ ﻓﺴﻨﻜﻮﻥ ﻗﺪ
ﲤﻜﹼﻨﺎ ﻣﻦ ﺗﻐﻴﲑ أﻧﻔﺴﻨﺎ .ﻣﻦ اﳉﲇ أﻥ ﻫﺬا ﻫﻮ اﳉﺰء اﻟﺼﻌﺐ; ﻫﺬا ﻫﻮ اﳉﻬﺎد
اﻟﺪاﺧﲇ; ﻓﻬﺬا اﳉﻬﺪ ﻭاﻟﴫاع ﻟﻨﺘﺨﻠﺺ ﻣﻦ ﻋﺎداﺗﻨﺎ اﻟﺴﻴﺌﺔ ﻭﻟﻨﺨﺘﺎر أﺳﻠﻮب ﺣﻴﺎة

أﻛﺜﺮ ﺑﺴﺎﻃﺔ ﻭﻧﻘﺎء ﻻ ﻳﻤﻜﻦ ﲢﻘﻴﻘﻪ ﹼإﻻ ﻣﻦ ﺧﻼﻝ اﻟﺼﻼة اﳌﺨﻠﺼﺔ .ﳚﺐ أﻥ

ﻧﺼﺤﺢ أﻧﻔﺴﻨﺎ ﻋﲆ أﺳﺎس ﻣﻦ اﻟﻔﻘﺮ ﻭاﻟﺬﻛﺮ ﻭاﻟﺒﺴﺎﻃﺔ ﻭاﻟﻘﻨﺎﻋﺔ ﻭﻣﻘﺎﻭﻣﺔ
اﻟﺮﻏﺒﺎت اﻟﺘﻲ ﻻ ﺗﻨﺘﻬﻲ ﻭﻣﻦ ﺛﻢ ﺗﺬﻛﹼﺮ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ ﺑﻜﻞ اﻟﻄﺮﻕ ﻭﺧﺎﺻﺔ
اﻟﺼﻼة .ﺑﻌﺪ أﻥ ﻧﻘﻮﻡ ﲠﺬﻩ اﻷﻣﻮر ﻳﺴﻬﻞ ﻋﻠﻴﻨﺎ ﺗﻐﻴﲑ ﺣﻴﺎﺗﻨﺎ اﻟﻴﻮﻣﻴﺔ .ﻳﻤﻜﻨﻨﺎ
ﳑﺎرﺳﺔ إﻋﺎدة اﻟﺘﺪﻭﻳﺮ ﻭإﻋﺎدة اﺳﺘﻌﲈﻝ اﻟﻮرﻕ ﻭﻣﻮاد اﻟﺘﻌﺒﺌﺔ ﻭاﻟﺘﻐﻠﻴﻒ ﻭاﳊﻔﺎظ
٣٦

اﻟﺒﺎب اﻟﺮاﺑﻊ
ﺗﻄﻬﲑ ﻧﻔﺲ اﻹﻧﺴﺎﻥ ﻭﻣﺴﺆﻭﻟﻴﺔ اﻟﺒﴩ ﲡﺎﻩ اﻟﺒﻴﺌﺔ
)أ( ﺗﻐﻴﲑ ﻣﺎ ﺑﺄﻧﻔﺴﻨﺎ
ﻣﺎذا ﳚﺐ أﻥ ﻳﻜﻮﻥ ردﻧﺎ ﰲ ﺿﻮء ﻣﺎ ﺳﺒﻖ? ﻛﻴﻒ ﻧﺘﴫﻑ ﻟﻨﺤﺎرب اﻷﻓﻌﺎﻝ
ﻭاﻟﺘﻮﺟﻬﺎت ﻏﲑ اﳌﺴﺆﻭﻟﺔ اﻟﺘﻲ ﻧﺮاﻫﺎ ﺣﻮﻟﻨﺎ ﻭﻧﻘﻮﻡ ﲠﺎ ﺑﺄﻧﻔﺴﻨﺎ? أﻭﻝ ﻣﺎ ﳚﺐ ﻋﻠﻴﻨﺎ
ﹼ
ﻭﺟﻞ:
ﻫﻮ ﺗﺬﻛﺮ ﻛﻼﻡ اﷲ ﻋﺰﹼ

) öΝÍκÅ¦àΡr‘Î/ $tΒ (#ρçÉitóãƒ 4©®Lym BΘöθs)Î/ $tΒ çÉitóãƒ Ÿω ©!$# χÎ) ...اﻟﺮﻋﺪ,
(١٣:١١

ﻧﻐﲑ ﻣﺎ ﰲ أﻧﻔﺴﻨﺎ
ﻳﻐﲑ اﻷﻭﺿﺎع اﻟﺘﻲ ﻧﻌﻴﺸﻬﺎ ﺣﺘﻰ ﹼ
اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ ﻟﻦ ﹼ

ﺗﺘﻐﲑ ﻧﻮاﻳﺎﻧﺎ ﻭﺗﻮﺟﻬﺎﺗﻨﺎ .ﳚﺐ أﻥ ﻧﺘﺬﻛﺮ ﻗﺪﺳﻴﺔ اﻟﺒﻴﺌﺔ
ﻭأرﻭاﺣﻨﺎ .ﻓﻴﺠﺐ أﻥ ﹼ

ﻭاﻟﺘﺴﺒﻴﺢ اﻟﺬﻱ ﺗﻘﻮﻡ ﺑﻪ ﻛﻞ اﳌﺨﻠﻮﻗﺎت ﻭآﻳﺎت اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ اﻟﺪاﺧﻠﻴﺔ

ﻭاﳋﺎرﺟﻴﺔ .ﻫﺬا اﻟﺘﺬﻛﹼﺮ ﺳﻴﻐﲑ اﻟﻄﺮﻳﻘﺔ اﻟﺘﻲ ﻧﺪرﻙ ﻭﻧﻌﻲ ﻓﻴﻬﺎ اﻷﻣﻮر ﻭﻫﺬا ﺑﺎﻟﻄﺒﻊ

ﹼ
ﻭﺟﻞ:
ﺳﻴﺆﺛﺮ ﻋﲆ أﻓﻌﺎﻟﻨﺎ ﻭﺗﴫﻓﺎﺗﻨﺎ ﺗﺒﺎﻋ ﹰﺎ .ﻳﻘﻮﻝ ﻋﺰﹼ

(#θãèÎ6®Ks? Ÿωuρ $Y7Íh‹sÛ Wξ≈n=ym ÇÚö‘F{$# ’Îû $£ϑÏΒ (#θè=ä. â¨$¨Ζ9$# $yγ•ƒr‘¯≈tƒ
) î⎦⎫Î7•Β Aρß‰tã öΝä3s9 …çμ¯ΡÎ) 4 Ç⎯≈sÜø‹¤±9$# ÏN≡uθäÜäzاﻟﺒﻘﺮة(٢:١٦٨ ,

٣٥

(#θßϑÎ=ó™r&uρ öΝä3În/u‘ 4’n<Î) (#þθç7ÏΡr&uρ ∩∈⊂∪ ãΛ⎧Ïm§9$# â‘θàtóø9$# uθèδ …çμ¯ΡÎ) 4 $·è‹ÏΗsd
−٥٤, )اﻟﺰﻣﺮšχρç|ÇΖè? Ÿω §ΝèO Ü>#x‹yèø9$# ãΝä3u‹Ï?ù‘tƒ βr& È≅ö6s% ⎯ÏΒ …çμs9
(٣٩:٥٢

ﳖﺎﻳﺔ اﻟﻌﺎﱂ ﺑﺄﻳﺪﻳﻨﺎ ﻭ ﹼ
ﻟﻨﺆﺧﺮ ذﻟﻚ ﻋﻠﻴﻨﺎ أﻥ ﻧﻜﻮﻥ ﳐﻠﺼﲔ ﰲ ﺗﻐﻴﲑ أﻧﻔﺴﻨﺎ ﺑﺈذﻥ
.اﷲ

٣٤

!$£ϑs9 }§çΡθãƒ tΠöθs% ωÎ) !$pκß]≈yϑƒÎ) !$yγyèxuΖsù ôMuΖtΒ#u™ îπtƒös% ôMtΡ%x. Ÿωöθn=sù
Λ÷ àι≈oΨ÷è−GtΒuρ $u‹÷Ρ‘‰9$# Íο4θuŠysø9$# ’Îû Ä“÷“Ï‚ø9$# z>#x‹tã öΝåκ÷]tã $uΖøt±x. (#θãΖtΒ#u™
(١٠:٩٨ ,⎫⎦& )ﻳﻮﻧﺲÏm 4’n<Î)

ﻭ
óΟßγu‹Ï?ù‘tƒ βr& È≅ö7s% ⎯ÏΒ y7tΒöθs% ö‘É‹Ρr& ÷βr& ÿ⎯ÏμÏΒöθs% 4’n<Î) %·nθçΡ $uΖù=y™ö‘r& !$¯ΡÎ)
(#ρß‰ç6ôã$# Èβr& ∩⊄∪ î⎦⎫Î7•Β ÖƒÉ‹tΡ ö/ä3s9 ’ÎoΤÎ) ÉΘöθs)≈tƒ tΑ$s% ∩⊇∪ ÒΟŠÏ9r& ë>#x‹tã
#’n<Î) öΝä.ö½jzxσãƒuρ ö/ä3Î/θçΡèŒ ⎯ÏiΒ /ä3s9 öÏøótƒ ∩⊂∪ Èβθãè‹ÏÛr&uρ çνθà)¨?$#uρ ©!$#
óΟçFΖä. öθs9 ( ã¨zxσãƒ Ÿω u™!%y` #sŒÎ) «!$# Ÿ≅y_r& ¨βÎ) 4 ‘‡Κ|¡•Β 9≅y_r&
šχθßϑn=÷ès?
(٧١:١−٤ ,)ﻧﻮح

ﻟﺬا ﻣﻊ أﻥ ﻋﻼﻣﺎت اﻟﺪﻣﺎر ﲡﻌﻞ اﻵﺧﺮة ﺗﺒﺪﻭ ﻭﺷﻴﻜﺔ ﻟﻜﻦ ﺗﻮﺑﺔ ﻭﺗﻐﲑ اﻟﺒﴩ
ﻣﺎ زاﻟﺖ ﻗﺎدرة ﻋﲆ ﺗﺄﺧﲑﻫﺎ ﺑﺮﲪﺔ ﻣﻦ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ اﻟﺬﻱ ﻳﻘﻮﻝ ﰲ اﻟﻘﺮآﻥ
:اﻟﻜﺮﻳﻢ
’Îû ¨βÎ) 4 â‘Ï‰ø)tƒuρ â™!$t±o„ ⎯yϑÏ9 s−ø—Îh9$# äÝÝ¡ö6tƒ ©!$# ¨βr& (#þθßϑn=÷ètƒ öΝs9uρr&
(#θèùuó r& t⎦⎪Ï%©!$# y“ÏŠ$t7Ïè≈tƒ ö≅è% * ∩∈⊄∪ tβθãΖÏΒ÷σãƒ 5Θöθs)Ïj9 ;M≈tƒUψ šÏ9≡sŒ
z>θçΡ—%!$# ãÏøótƒ ©!$# ¨βÎ) 4 «!$# ÏπuΗ÷q§‘ ⎯ÏΒ (#θäÜuΖø)s? Ÿω öΝÎγÅ¡àΡr& #’n?tã

٣٣

)ج( اﻟﻄﺒﻴﻌﺔ ﻭاﻵﺧﺮة
ﻳﻘﻮﻝ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ إﻧﻪ ﺣﲔ ﻳﺄﰐ اﻟﻴﻮﻡ اﻵﺧﺮ ﺳﲑاﻓﻘﻪ )أﻭ ﻳﺴﺒﻘﻪ(
اﺿﻄﺮاب اﻟﻄﺒﻴﻌﺔ:
)ãΑ$t7Ågø:$# #sŒÎ)uρ ∩⊄∪ ôNu‘y‰s3Ρ$# ãΠθàf–Ψ9$# #sŒÎ)uρ ∩⊇∪ ôNu‘Èhθä. ß§÷Κ¤±9$# #sŒÎ
™∩∈∪ ôNuÅ³ãm Þ¸θãmâθø9$# #sŒÎ)uρ ∩⊆∪ ôMn=ÏeÜãã â‘$t±Ïèø9$# #sŒÎ)uρ ∩⊂∪ ôNuÉiß
) ôNtÉdfß™ â‘$ysÎ7ø9$# #sŒÎ)uρاﻟﺘﻜﻮﻳﺮ(٨١:١−٦,
)#sŒÎ)uρ ∩⊄∪ ôNusYtGΡ$# Ü=Ï.#uθs3ø9$# #sŒÎ)uρ ∩⊇∪ ôNtsÜxΡ$# â™!$yϑ¡¡9$# #sŒÎ
) ôNtÉdfèù â‘$ysÎ7ø9$#اﻹﻧﻔﻄﺎر(٨٢:١−٣,

ﺴﺠﻞ ﻭاﻷرض ﻧﻔﺴﻬﺎ ﺳﻮﻑ ﺗﺮﻭﻱ ﻛﻞ
ﻛﻞ ﻣﺎ ﻳﻔﻌﻠﻪ اﻟﺒﴩ ﺑﺎﻷرض ﹸﻣ ﹼ

اﻷﻓﻌﺎﻝ اﻟﺘﻲ ﻳﻔﻌﻠﻬﺎ اﻟﺒﴩ ﲠﺎ:

)∩⊄∪ $yγs9$s)øOr& ÞÚö‘F{$# ÏMy_t÷zr&uρ ∩⊇∪ $oλm;#t“ø9Î— ÞÚö‘F{$# ÏMs9Ì“ø9ã— #sŒÎ
) $yδu‘$t7÷zr& ß^Ïd‰ptéB 7‹Í×tΒöθtƒ ∩⊂∪ $oλm; $tΒ ß⎯≈|¡ΡM}$# tΑ$s%uρاﻟﺰﻟﺰﻟﺔ−٤ ,
(٩٩:١

ﻣﻊ أﻥ اﻟﻄﺒﻴﻌﺔ اﻟﻴﻮﻡ ﺗﻌﺎﲏ اﺿﻄﺮاﺑﺎت ﻭاﺿﺤﺔ ﻻ ﻳﻌﻨﻲ ذﻟﻚ أﻥ اﻵﺧﺮة
ﻭﺷﻴﻜﺔ إﻥ ﺗﻐﲑ اﻟﺒﴩ ﻭﺗﺎﺑﻮا .ﻳﻘﻮﻝ اﷲ ﰲ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ:

٣٢

(#þθßϑn=÷æ$#uρ ( Zπ¢¹!%s{ öΝä3ΨÏΒ (#θßϑn=sß t⎦⎪Ï%©!$# ¨⎦t⎤‹ÅÁè? ω ZπuΖ÷FÏù (#θà)¨?$#uρ
(٨:٢٥ , )اﻷﻧﻔﺎﻝÉ>$s)Ïèø9$# ß‰ƒÏ‰x© ©!$# χr&

٣١

 ٣٨:٧٦ﻭاﳊﺠﺮ .(١٥:٢٨−٣٤,ﻭآﺛﺎﻡ اﻟﺒﴩ ﺗﺸﺎرﻙ اﻟﻌﻨﺎﴏ اﻷرﺑﻌﺔ ﺑﻌﺾ
ﺧﺼﺎﺋﺼﻬﺎ :اﻟﱰاب )ﻭﻣﻦ ﻫﻨﺎ اﻟﺸﻬﻮة ﻭﻏﲑﻫﺎ ﻣﻦ اﻵﺛﺎﻡ اﻟﺘﻲ أﺳﺎﺳﻬﺎ اﳉﺴﺪ(;
اﳌﺎء )اﻵﺛﺎﻡ اﻟﻌﺎﻃﻔﻴﺔ أﻭ اﻟﺒﻠﻐﻤﻴﺔ(; اﳍﻮاء )اﻵﺛﺎﻡ اﻟﻔﻜﺮﻳﺔ أﻭ اﻟﺪﻣﻮﻳﺔ(; ﻭاﻟﻨﺎر
)اﻵﺛﺎﻡ اﻟﺼﻔﺮاﻭﻳﺔ( .ﻭﳚﺴﺪ ﻫﺬﻩ اﻵﺛﺎﻡ ﻗﺒﺎﺋﻞ ﺳﻴﺪﻧﺎ ﻟﻮط ﻋﻠﻴﻪ اﻟﺴﻼﻡ ﻭﻓﺮﻋﻮﻥ
)أﻭ ﺳﻴﺪﻧﺎ ﻧﻮح ﻋﻠﻴﻪ اﻟﺴﻼﻡ(; ﻭﺳﻴﺪﻧﺎ ﻫﻮد ﻋﻠﻴﻪ اﻟﺴﻼﻡ اﳌﺮﺳﻞ إﱃ ﻗﻮﻡ ﻋﺎد
ﻭﺳﻴﺪﻧﺎ ﺻﺎﻟﺢ ﻋﻠﻴﻪ اﻟﺴﻼﻡ ﺣﻴﺚ ﹸد ﹺﻣﺮﻭا ﺑﺎﳊﺠﺎرة ,اﳌﺎء ,اﻟﺮﻳﺢ ﻭاﻟﺼﺎﻋﻘﺔ ﻋﲆ
اﻟﺘﻮاﱄ )اﻧﻈﺮ اﻟﺬارﻳﺎت ;٥١:٣٢−٤٤ ,اﻟﻨﺠﻢ ٥٣:٥٠−٥٣ ,ﻭﻏﲑﻫﺎ( .ﻳﻘﻮﻝ

ﺗﻌﺎﱃóΟßγ|¡àΡr& (#þθçΡ%Ÿ2 ⎯Å3≈s9uρ óΟßγyϑÎ=ôàu‹Ï9 ª!$# šχ%Ÿ2 $tΒuρ ...( ⎯ÏμÎ6/Ρx‹Î/ $tΡõ‹s{r& ˆξä3sù :

) šχθßϑÎ=ôàtƒاﻟﻌﻨﻜﺒﻮت.(٢٩:٤٠ ,
ﻧﻔﻬﻢ ﻣﻦ ﻫﺬا أﻧﻪ ﻭﺑﺸﻜﻞ ﻏﲑ ﻣﺒﺎﴍ ﻓﺈﻥ آﺛﺎﻣﻨﺎ ﺗﺴﺒﺐ دﻣﺎر اﻟﻌﺎﱂ )ﻭﺑﺎﻟﺘﺎﱄ

دﻣﺎرﻧﺎ أﻳﻀ ﹰﺎ( ﺑﻞ ﺣﺘﻰ أﻥ آﺛﺎﻣﻨﺎ ﻫﻲ ﻧﻔﺴﻬﺎ دﻣﺎر اﻟﻌﺎﱂ .ﻓﻠﻦ ﻳﺘﻮﻗﻒ دﻣﺎر اﻟﻌﺎﱂ
ﺣﺘﻰ ﺗﺘﻮﻗﻒ آﺛﺎﻣﻨﺎ.

ﻭأﺧﲑ ﹰا ﳚﺪر ﺑﻨﺎ اﻟﻘﻮﻝ إﻧﻪ ﻣﻊ أﻥ ﻟﻴﺲ ﻛﻞ ﻣﻦ ﻋﲆ اﻷرض ﻣﺬﻧﺐ ﺑﺈﺳﺎءة

ﺮﺟﺞ أﻥ ﻳﻌﺎﻧﻮا ﻣﻦ ذﻟﻚ ﻓﻘﺪ ﹼ
ﺣﺬرﻧﺎ اﷲ ﺳﺒﺤﺎﻧﻪ
اﺳﺘﻌﲈﳍﺎ ﻟﻜﻦ ﺣﺘﻰ اﻷﺑﺮﻳﺎء ﻳ ﹼ

ﻭﺗﻌﺎﱃ:

٣٠

ﳚﺐ ﹼأﻻ ﻧﻌﺘﱪ اﻟﻌﻨﺎﴏ اﻟﺘﻘﻠﻴﺪﻳﺔ اﻷرﺑﻌﺔ )اﳍﻮاء ﻭاﻟﻨﺎر ﻭاﳌﺎء ﻭاﻟﱰاب( ﻫﻲ
ﻧﻔﺴﻬﺎ اﻟﻌﻨﺎﴏ اﳌﻮﺟﻮدة ﰲ اﳉﺪﻭﻝ اﻟﺪﻭرﻱ اﳊﺪﻳﺚ ﻟﻠﻌﻨﺎﴏ اﳊﺪﻳﺜﺔ ﻭإﻧﲈ ﳚﺐ
ﻋﻠﻴﻨﺎ أﻥ ﻧﻨﻈﺮ إﻟﻴﻬﺎ ﻋﲆ أﳖﺎ أﺻﻞ اﳊﺎﻻت اﻟﻔﻴﺰﻳﺎﺋﻴﺔ أﻭ اﳌﺎدﻳﺔ اﻷرﺑﻌﺔ )اﻟﻐﺎز,
اﻟﻄﺎﻗﺔ ,اﻟﺴﺎﺋﻞ ﻭاﻟﺼﻠﺐ( ﻭاﻟﺬﻱ ﲤﺜﻠﻬﺎ ﺑﺸﻜﻞ ﻣﺜﺎﱄ اﳌﻜﻮﻧﺎت اﻷرﺑﻌﺔ ﻟﺒﻴﺌﺘﻨﺎ
ﻭاﻟﺘﻲ ﺗﻈﻬﺮ ﺑﺸﻜﻞ ﻃﺒﻴﻌﻲ )أﻱ اﳍﻮاء ﻭاﻟﻨﺎر ﻭاﳌﺎء ﻭاﻟﱰاب ﻭاﻟﺘﻲ ﺗﺘﻜﻮﻥ ﻣﻨﻬﺎ
اﻟﻄﺒﻴﻌﺔ ﺑﺸﻜﻞ ﻓﺮدﻱ أﻭ ﺣﲔ ﲣﺘﻠﻂ ﺑﻌﻀﻬﺎ ﺑﺒﻌﺾ ﺣﺴﺐ ﺗﺮﻛﻴﺒﺎت ﳐﺘﻠﻔﺔ(.
ﻭﺑﻌﺒﺎرة أﺧﺮ ﻓﺈﻥ اﻹﻧﺴﺎﻥ ﺳﻴﺘﻢ ﺗﺪﻣﲑﻩ ﻣﻦ ﹺﻗ ﹶﺒﻞ ﻛﻞ ﳾء ﰲ اﻟﻄﺒﻴﻌﺔ ﻷﻥ
اﻹﻧﺴﺎﻥ ﻗﺎﻡ ﺑﺈﺧﻼﻝ ﺗﻮازﻥ ﻛﻞ ﳾء ﰲ اﻟﻄﺒﻴﻌﺔ.

ﻭﻟﻜﻦ ﻫﺬﻩ ﻟﻴﺴﺖ اﻟﻘﺼﺔ اﻟﻜﺎﻣﻠﺔ أﻭ ﺣﺘﻰ اﻟﴪ اﳊﻘﻴﻘﻲ ﻟﻶﻳﺔ اﻟﻜﺮﻳﻤﺔ
اﳌﺬﻛﻮرة أﻋﻼﻩ .ﻓﻌﲆ اﳌﺮء أﻥ ﻳﻌﺮﻑ أﻥ اﻹﻧﺴﺎﻥ ﻧﻔﺴﻪ ﻣﻜ ﹼﻮﻥ – ﺑﺤﺴﺐ اﻟﻘﺮآﻥ

اﻟﻜﺮﻳﻢ – ﻣﻦ ﻫﺬﻩ اﻟﻌﻨﺎﴏ اﻷﺳﺎﺳﻴﺔ اﻷرﺑﻌﺔ ﻭاﻟﺘﻲ ﻗﺎﻡ ﺑﺈﺧﻼﻝ ﺗﻮازﳖﺎ :ﻳﻘﻮﻝ

ﹼ
ﻭﺟﻞ إﻥ اﻹﻧﺴﺎﻥ ﹸﺧﻠﹺﻖ ﻣﻦ ﺗﺮاب )ﻏﺎﻓﺮ] (٤٠:٦٧ ,أﻱ ﻋﻨﴫ اﻟﱰاب[; ﻭﻣﻦ
ﻋﺰﹼ

ﻃﲔ )اﻟﺼﺎﻓﺎت] (٣٧:١١ ,أﻱ اﻟﱰاب ﻭاﳌﺎء[; ﻭﻣﻦ ﺻﻠﺼﺎﻝ )اﳊﺠﺮ(١٥:٢٦ ,

]أﻱ اﻟﱰاب ﻭاﳌﺎء ﻭاﳍﻮاء[ ,ﻭﻣﻦ ﺻﻠﺼﺎﻝ ﻛﺎﻟﻔﺨﺎر )اﻟﺮﲪﻦ] (٥٥:١٤ ,أﻱ
اﻟﱰاب ﻭاﳌﺎء ﻭاﳍﻮاء ﻭاﻟﻨﺎر[ .ﻳﺄﺛﻢ اﻟﺒﴩ ﺣﲔ ﲥﻴﻤﻦ ﻃﺒﻴﻌﺘﻬﻢ اﳉﺴﺪﻳﺔ ﻋﲆ
اﻟﺮﻭح اﻟﺘﻲ ﻧﻔﺦ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ ﻓﻴﻬﻢ – اﻧﻈﺮ اﻟﺴﺠﺪة ٣٢:٧−٩ :,ﻭص,
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اﳉﻨﺲ اﻟﺒﴩﻱ ﻧﺸﻜﹼﻞ ﻭﺣﺪة ﻋﻀﻮﻳﺔ .ﻳﻘﻮﻝ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ ﰲ اﻟﻘﺮآﻥ
اﻟﻜﺮﻳﻢ:
) ... 3 >οy‰Ïn≡uρ <§øuΖŸ2 ωÎ) öΝä3èW÷èt/ Ÿωuρ öΝä3à)ù=yz $¨Βﻟﻘﲈﻥ(٣١:٢٨ ,

ﹼ
ﺗﺘﺠﲆ ﺑﺸﻜﻞ ﻭاﺿﺢ ﻓﲈذا ﻳﻤﻜﻨﻨﺎ أﻥ
ﻭﻟﻜﻦ إﻥ ﱂ ﻧﻠﺘﻔﺖ إﱃ اﻹﺷﺎرات اﻟﺘﻲ
ﻧﺘﻮﻗﻊ? اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ ﻣﲇء ﺑﺎﻷﻣﺜﻠﺔ اﻟﺘﻲ ﺗﺮﻳﻨﺎ ﻛﻴﻒ ﻋﻮﻗﺒﺖ ﳎﺘﻤﻌﺎت ﳐﺘﻠﻔﺔ
ﺑﻘﻮ اﻟﻄﺒﻴﻌﺔ ﻭﻛﻴﻒ ﻗﺎﻣﺖ اﻟﻄﺒﻴﻌﺔ ﺑﺘﺼﺤﻴﺢ اﺧﺘﻼﻝ اﻟﺘﻮازﻥ اﻟﺬﻱ ﺳ ﹼﺒﺒﻪ
اﻹﻧﺴﺎﻥ ﻟﻸرض.

Οßγ÷ΨÏΒuρ $Y6Ï¹%tn Ïμø‹n=tã $uΖù=y™ö‘r& ô⎯¨Β Νßγ÷ΨÏϑsù ( ⎯ÏμÎ6/Ρx‹Î/ $tΡõ‹s{r& ˆξä3sù
š⇓ö‘F{$# ÏμÎ/ $oΨø|¡yz ï∅¨Β Οßγ÷ΨÏΒuρ èπysøŠ¢Á9$# çμø?x‹s{r& ô⎯¨Β
(#þθçΡ%Ÿ2 ⎯Å3≈s9uρ óΟßγyϑÎ=ôàu‹Ï9 ª!$# šχ%Ÿ2 $tΒuρ 4 $oΨø%tøîr& ô⎯¨Β Οßγ÷ΨÏΒρu
&) šχθßϑÎ=ôàtƒ óΟßγ|¡àΡrاﻟﻌﻨﻜﺒﻮت(٢٩:٤٠ ,

ﻣﻦ اﳌﻬﻢ ﻭاﳌﺜﲑ ﻟﻼﻫﺘﲈﻡ أﻥ ﻧﻠﺤﻆ أﻥ اﻹﻧﺴﺎﻥ ﰲ ﻫﺬﻩ اﻵﻳﺔ اﻟﻜﺮﻳﻤﺔ ﻳﺘﻢ

ﺗﺪﻣﲑﻩ ﺑﻮاﺳﻄﺔ اﻟﻌﻨﺎﴏ اﻟﺘﻘﻠﻴﺪﻳﺔ اﻷرﺑﻌﺔ :اﳍﻮاء )ﺣﺎﺻﺒ ﹰﺎ(; اﻟﻨﺎر )’اﻟﺼﻴﺤﺔ‘ أﻭ
اﳌﻜﻮﻥ ﻣﻦ ﻃﺎﻗﺔ ﻧﺎرﻳﺔ – ﻭﻣﻦ اﳉﺪﻳﺮ ﺑﺎﻟﺬﻛﺮ أﻥ رﻣﺰﻳﺔ اﻟﻨﺎر اﳋﺎﻟﺼﺔ ﰲ
اﻟﱪﻕ
ﹼ

اﻟﻘﺮآﻥ ﳏﻔﻮﻇﺔ إﻣﺎ ﳉﻬﻨﻢ أﻭ ﻟﻠﺸﻤﺲ أﻭ ﻟﻠﻘﺪﺳﻴﺔ ﻛﲈ ﻫﻮ ﻣﻘﺼﻮد ﰲ ﻧﺎر اﷲ

اﳌﺒﺎرﻛﺔ ]اﻧﻈﺮ ﺳﻮرة اﻟﻨﻤﻞ – ([ ٢٧:٨−٩ ,اﳌﺎء )اﻟﻄﻮﻓﺎﻥ( ,ﻭاﻟﱰاب )اﻟﺰﻟﺰاﻝ(.
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)ب( اﻟﺘﺠﺎﻭزات اﻷﺧﻼﻗﻴﺔ ﻭاﻟﻌﻘﺎب

ﻋﻨﺪﻣﺎ ﻳﻨﺤﻂ ﳎﺘﻤﻊ إﱃ درﺟﺔ أﻥ اﻷﻧﺒﻴﺎء ﻭرﺳﺎﺋﻠﻬﻢ ﻳﺘﻢ ﲡﺎﻫﻠﻬﻢ ﲤﺎﻣ ﹰﺎ ﻓﺈﻥ

اﻟﻨﺘﻴﺠﺔ اﳊﺘﻤﻴﺔ ﻟﺬﻟﻚ ﻫﻲ اﻟﻌﻘﺎب ﻭﺗﺼﺤﻴﺢ ذﻟﻚ .ﻭﻳﺄﰐ ﻫﺬا اﻟﺘﺼﺤﻴﺢ ﺑﺼﻮرة

ﻛﺎرﺛﺔ ’ﻃﺒﻴﻌﻴﺔ‘ ﻛﻔﻴﻀﺎﻥ ﻣﺜ ﹰ
ﻼ أﻭ ﻋﺎﺻﻔﺔ رﻣﻠﻴﺔ أﻭ ﻫﺰﹼ ة أرﺿﻴﺔ إﻟﺦ .ﻓﺎﻟﻄﺒﻴﻌﺔ ﳍﺎ
رد ﻓﻌﻞ ﲡﺎﻩ ﻓﺴﺎد اﻹﻧﺴﺎﻥ اﻟﺮﻭﺣﺎﲏ ﻭاﻟﻨﺘﺎﺋﺞ ﻣﺮﻳﻌﺔ.

Ä¨$¨Ζ9$# “Ï‰÷ƒr& ôMt6|¡x. $yϑÎ/ Ìóst7ø9$#uρ Îhy9ø9$# ’Îû ßŠ$|¡xø9$# tyγsß
] tβθãèÅ_ötƒ öΝßγ¯=yès9 (#θè=ÏΗxå “Ï%©!$# uÙ÷èt/ Νßγs)ƒÉ‹ã‹Ï9ﻳﺮﺟﻌﻮﻥ إﱃ اﷲ ﻋﺰﹼ
ﹼ
ﻭﺟﻞ[ )اﻟﺮﻭﻡ(٣٠:٤١ ,

ﱪ ﻭاﻟﺒﺤﺮ‘ اﻟﺬﻱ ﻛﺴﺒﺘﻪ ’أﻳﺪﻱ اﻟﻨﺎس‘? ﺑﺎﻟﻨﺴﺒﺔ
ﻣﺎ ﻫﻮ ﻫﺬا ’اﻟﻔﺴﺎد‘ ﰲ ’اﻟ ﹼ

ﻟﻠﺸﺨﺺ اﻟﺬﻱ ﻳﻘﺮأ اﻟﻘﺮآﻥ ﰲ ﻳﻮﻣﻨﺎ ﻫﺬا ﻓﺈﻥ ﻫﺬﻩ اﻵﻳﺔ ﺗﺒﺪﻭ ﻧﺒﻮءة ﻗﻮﻳﺔ ﺗﺼﻒ
ﱪ ﻭاﻟﺒﺤﺮ‘ ﺑﺎﳌﻌﻨﻰ اﳊﺮﰲ ﻭاﻵﻥ ﺳﻮﻑ
ﻭﺿﻌﻨﺎ اﳊﺎﱄ .ﻓﺄﻳﺪﻳﻨﺎ ﻗﺪ أﻓﺴﺪت ’اﻟ ﹼ
ﻧﺬﻭﻕ ﻧﺘﺎﺋﺞ أﻓﻌﺎﻟﻨﺎ ﻭأﻓﻌﺎﻝ أﺳﻼﻓﻨﺎ ﻭذﻟﻚ ﻟﻴﺲ ﻟﻨﹸﻌﺎﻗﺐ ﻭإﻧﲈ ﻟﻨﺪرﻙ ﴐﻭرة أﻥ

ﹼ
ﻨﻜﺮس أﻧﻔﺴﻨﺎ ﻟﺘﺼﺤﻴﺢ اﳋﻄﺄ
ﻧﺮﺟﻊ إﱃ اﷲ ﻋﺰﹼ
ﻭﺟﻞ ﻭﻟﻴﺲ ﻟﻨﺸﻌﺮ ﺑﺎﳊﺰﻥ ﺑﻞ ﻟ ﹼ
ﻭﻟﻨﻌﻮد إﱃ ﺣﺎﻟﺔ اﻟﺘﻮازﻥ اﻟﺘﻲ ﹸﺧﻠﹺﻘﻨﺎ ﻋﻠﻴﻬﺎ .أﻥ ﻧﺬﻭﻕ ﻧﺘﺎﺋﺞ أﻓﻌﺎﻟﻨﺎ ﻳﻌﻨﻲ أﻥ ﻧﻘﺒﻞ
أﻧﻨﺎ ﻣﺴﺆﻭﻟﻮﻥ أﻥ ﻧﺼﺤﺢ ﻣﺎ ﻓﻌﻠﻨﺎﻩ ﻧﺤﻦ ﻭأﺳﻼﻓﻨﺎ ﻓﻨﺤﻦ ﺑﺼﻔﺘﻨﺎ أﻓﺮاد ﹰا ﻣﻦ
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$yγyè|Êuρ uÚö‘F{$#uρ ∩®∪ tβ#u”Ïϑø9$# (#ρçÅ£øƒéB Ÿωuρ ÅÝó¡É)ø9$$Î/ šχø—uθø9$#
ρèŒ =ptø:$#uρ ∩⊇⊇∪ ÏΘ$yϑø.F{$# ßN#sŒ ã≅÷‚¨Ζ9$#uρ ×πyγÅ3≈sù $pκÏù ∩⊇⊃∪ ÏΘ$tΡF|Ï9
, )اﻟﺮﲪﻦÈβ$t/Éj‹s3è? $yϑä3În/u‘ Ï™Iω#u™ Äd“r'Î6sù ∩⊇⊄∪ ãβ$ptø†§9$#uρ É#óÁyè9ø $#
(٥٥:٣−١٣
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ﳏﺪﻭدة ﻭﻛ ﹼﻠﲈ ﻗﺎﻣﺖ ﻓﺌﺔ ﳏﺪﻭدة ﻣﻦ اﻟﺒﴩ ﺑﺎﻻﺳﺘﻬﻼﻙ ﻛ ﹼﻠﲈ ﻗ ﹼﻠﺖ اﳌﻮارد اﳌﺘﺎﺣﺔ
ﻧﺤﺴﻨﻬﺎ‘ ﻋﺎرض ﻭاﺿﺢ ﻣﻦ ﻋﻮارض
ﻟﻔﺌﺔ أﺧﺮ .اﻟﻌﺒﺚ ﺑﺎﻟﻄﺒﻴﻌﺔ ﻟﻜﻲ ’ ﹼ

اﻟﻐﻄﺮﺳﺔ اﻟﺘﻲ ﻳﻌﺎﲏ ﻣﻨﻬﺎ اﻹﻧﺴﺎﻥ اﳌﻌﺎﴏ اﻟﺬﻱ ﻻ ﻳﺪرﻙ اﻟﻌﻼﻗﺎت اﻟﺪﻗﻴﻘﺔ

ﻭاﳌﻌﻘﺪة اﻟﺘﻲ ﺗﺮﺑﻂ اﻟﻈﻮاﻫﺮ اﻟﻄﺒﻴﻌﻴﺔ ﺑﻌﻀﻬﺎ ﺑﺒﻌﺾ ﻭﻳﻨﻈﺮ إﻟﻴﻬﺎ ﻋﲆ أﳖﺎ ﻛﻴﺎﻧﺎت
ﻓﺮدﻳﺔ ﻣﻨﻔﺼﻠﺔ ﻳﻤﻜﻦ اﻟﺘﻼﻋﺐ ﻓﻴﻬﺎ ﻣﻦ دﻭﻥ اﻟﻨﻈﺮ إﱃ ﻏﲑﻫﺎ ﻣﻦ اﻟﻜﻴﺎﻧﺎت.
ﳉﺰر ﻭﻧﻤﺴﺢ اﻟﻐﺎﺑﺎت ﻋﻦ اﻟﻮﺟﻮد ﻭﻧﻤﻸ اﻟﺒﺤﺎر
ﻓﻨﺤﻦ ﻛﺒﴩ ﻧﺪﻣﺮ اﳉﺒﺎﻝ ﻭﻧﺒﻨﻲ ا ﹸ

ﹸﺳ ﹼ ﹰﲈ ﻭﻗﲈﻣﺔ ﻭﻧﻘﴤ ﻋﲆ اﳊﻴﻮاﻧﺎت اﻟﱪﻳﺔ ﻭﺑﺎﳌﻘﺎﺑﻞ ﻧﺴﺘﻨﺴﺦ اﳊﻴﻮاﻧﺎت اﻷﻟﻴﻔﺔ
ﻭﻧﻘﺘﻞ اﻟﻄﻴﻮر ﻭﻧﺼﻨﻊ ﻣﻜ ﹼﺒﺎت ﺧﺮدﻭات ﰲ اﻟﺴﲈء ﻭﻣﻜ ﹼﺒﺎت ﻗﲈﻣﺔ ﰲ اﻷرض
ﻭﻧﺼﺤﺮ اﻟﺴﻬﻮﻝ ﰲ ﺣﲔ ﻧﺒﻨﻲ ﻣﻼﻋﺐ
ﻭﻧﺴﺘﻨﺰﻑ اﻷرض ﻣﻦ أﺟﻞ ﻛﻨﻮزﻫﺎ
ﹼ
اﻟﻐﻮﻟﻒ ﰲ اﻟﺼﺤﺮاء ﻭﻫﻜﺬا .ﻓﺎﻟﺒﴩ اﻵﻥ ﻳﻌﻴﺪﻭا ﺗﺸﻜﻴﻞ اﻟﺒﻴﺌﺔ ﻭاﻟﺘﻲ ﻫﻲ
ﹼ
ﻭﺟﻞ ﺣﺘﻰ أﻭﺷﻜﺖ أﻥ ﺗﺼﲑ ﺻﻮرة ﻟﻔﺴﺎد اﻹﻧﺴﺎﻥ .ﻭﻣﻊ
اﻧﻌﻜﺎس ﻟﻠﺨﺎﻟﻖ ﻋﺰﹼ
ﻫﺬا ﻓﺈﻥ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ ﻳﻘﻮﻝ ﺑﺸﻜﻞ ﴏﻳﺢ ﰲ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ ﹼأﻻ ﻧﻔﻌﻞ ﻫﺬﻩ
ﹼ
ﻭﻧﺨﻞ ﰲ ﺗﻮازﻥ اﻟﻄﺒﻴﻌﺔ ﻭﳜﱪﻧﺎ ﺳﺒﺤﺎﻧﻪ ﻛﻴﻒ ﻋﻠﻴﻨﺎ أﻥ ﻧﺘﴫﻑ:
اﻷﻣﻮر
{ãyϑs)ø9$#uρ ß§ôϑ¤±9$# ∩⊆∪ tβ$u‹t6ø9$# çμyϑ¯=tã ∩⊂∪ z⎯≈|¡ΣM}$# zšYn=y
$yγyèsùu‘ u™!$yϑ¡¡9$#uρ ∩∉∪ Èβ#y‰àfó¡o„ ãyf¤±9$#uρ ãΝôf¨Ζ9$#uρ ∩∈∪ 5β$t7ó¡çt¿2
(#θßϑŠÏ%r&uρ ∩∇∪ Èβ#u”Ïϑø9$# ’Îû (#öθtóôÜs? ωr& ∩∠∪ šχ#u”Ïϑø9$# yì|Êuρuρ
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( È⎦⎫ÏÜ≈u‹¤±9$# tβ≡uθ÷zÎ) (#þθçΡ%x. t⎦⎪Í‘Éj‹t6ßϑø9$# ¨βÎ) ∩⊄∉∪ #·ƒÉ‹ö7s? ö‘Éj‹t7è? Ÿωuρ ...
) #Y‘θàx. ⎯ÏμÎn/tÏ9 ß⎯≈sÜø‹¤±9$# tβ%x.uρاﻹﴎاء(١٧:٢٦−٢٧ ,

اﻟﺒﴩ ﹼأﻻ ﳜ ﹼﻠﻮا ﺑﺎﻟﺘﻮازﻥ اﳌﻮﺟﻮد ﰲ اﻟﻄﺒﻴﻌﺔ;
ﻭﻳﺄﻣﺮ ﺗﻌﺎﱃ
ﹶ
Èβ#u”Ïϑø9$# ’Îû (#öθtóôÜs? ωr& ∩∠∪ šχ#u”Ïϑø9$# yì|Êuρuρ $yγyèsùu‘ u™!$yϑ¡¡9$#uρ
)اﻟﺮﲪﻦ(٥٥:٧−٨ ,

اﻟﺒﴩ ﹼأﻻ ﻳﻐﲑﻭا ﰲ ﹶﺧ ﹾﻠﻖ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ ﻭﻫﻮ أﻣﺮ ﺳﻮﻑ ﳛﺜﻬﻢ
ﻭﻳﺄﻣﺮ
ﹶ

اﻟﺸﻴﻄﺎﻥ ﻋﻠﻴﻪ.

ÉΟ≈yè÷ΡF{$# šχ#sŒ#u™ £⎯à6ÏnGu;ã‹n=sù öΝßγ¯ΡtãΒUψuρ öΝßγ¨ΨtÏiΨtΒ_{uρ öΝßγ¨Ψ¯=ÅÊ_{uρ
) ... 4 «!$# šYù=yz χçÉitóãŠn=sù öΝåκ¨ΞzßΔUψuρاﻟﻨﺴﺎء(٤:١١٩ ,

ﻳﺘﻢ ﲡﺎﻫﻞ ﻛﻞ ﻫﺬﻩ اﻷﻭاﻣﺮ ﰲ ﻋﴫﻧﺎ ﻫﺬا ﻟﺪرﺟﺔ أﻧﻪ ﺣﺘﻰ ﻧﻘﻴﻀﻬﺎ ﺻﺎر
ﹸﻳﻨﻈﺮ إﻟﻴﻬﺎ ﺑﻌﲔ اﻟﻘﺒﻮﻝ ﻭاﻟﺮﺿﺎ .ﻧﺤﻦ اﻟﺒﴩ ﻧﻤﴚ ﺑﺎﺧﺘﻴﺎﻝ ﻋﲆ اﻷرض ﻛﺄﻧﻨﺎ

ﻧﻤﻠﻜﻬﺎ ﻭﻛﺄﻧﻪ ﻳﻤﻜﻨﻨﺎ ﻓﻌﻞ ﻣﺎ ﳛﻠﻮ ﻟﻨﺎ .أﺳﻠﻮب ﺣﻴﺎة اﻟﺘﺒﺬﻳﺮ ﻭاﻹﴎاﻑ اﻟﺬﻱ ﰲ
ﺼﻮر
ازدﻳﺎد ﺑﲔ اﻟﺒﴩ ﺳﻴﺆدﻱ ﻻ ﳏﺎﻟﺔ إﱃ ﳖﺐ ﻭﺗﺪﻣﲑ ﺧﲑات اﻷرض .ﻭ ﹸﻳ ﹼ

أﺳﻠﻮب اﳊﻴﺎة اﻟﺬﻱ ﻻ ﻳﻤﻜﻦ ﻟﻪ اﻻﺳﺘﺪاﻣﺔ ﻋﲆ أﻧﻪ ﻫﺪﻑ ﳚﺪر ﻋﲆ اﻟﺒﴩ ﲢﻘﻴﻘﻪ

ﻭﺣﺘﻰ ﻋﲆ أﻧﻪ اﻟﻮﺿﻊ اﻟﻄﺒﻴﻌﻲ ﻟﻸﻣﻮر .أﻥ ﻧﻌﻴﺶ ﲠﺬﻩ اﻟﻄﺮﻳﻘﺔ ﻳﻌﻨﻲ اﺧﺘﻼﻝ
ﺗﻮازﻥ اﻟﺒﻴﺌﺔ ﻭﳛﺘﻢ أﻥ ﻳﻌﻴﺶ اﻵﺧﺮﻭﻥ ﺣﻴﺎة ﺣﺮﻣﺎﻥ ﻭﻓﻘﺮ ﻭﺑﺆس .ﻣﻮارد اﻷرض
٢٤

اﻟﺒﺎب اﻟﺜﺎﻟﺚ
ﻓﺴﺎد اﻹﻧﺴﺎﻥ اﻷﺧﻼﻗﻲ ﻭاﻟﺘﻠﻮث اﻟﺒﻴﺌﻲ
)أ( اﻟﺘﻮﺟﻴﻬﺎت اﻟﻘﺮآﻧﻴﺔ ﺑﺎﻟﻨﺴﺒﺔ ﻟﻠﺘﻮازﻥ اﻟﺒﻴﺌﻲ
إﻥ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ ﻳﻌﺮض ﻟﻺﻧﺴﺎﻥ ﺗﻮﺟﻴﻬﺎت رﻭﺣﺎﻧﻴﺔ ﻭأﺧﻼﻗﻴﺔ ﻛﺎﻣﻠﺔ
:‘$ZΡöθyδ ÇÚö‘F{$# ’n?tã’ﺑﺎﻟﻨﺴﺒﺔ ﻟﻠﺒﻴﺌﺔ ﻭﳜﱪ اﻹﻧﺴﺎﻥ أﻥ ﻳﻤﴚ
#sŒÎ)uρ $ZΡöθyδ ÇÚö‘F{$# ’n?tã tβθà±ôϑtƒ š⎥⎪Ï%©!$# Ç⎯≈uΗ÷q§9$# ßŠ$t7Ïãuρ
(٢٥:٦٣ , )اﻟﻔﺮﻗﺎﻥ$Vϑ≈n=y™ (#θä9$s% šχθè=Îγ≈yfø9$# ãΝßγt6sÛ%s{

ﻛﲈ ﻳﺄﻣﺮ اﻟﺒﴩ أﻥ ﻳﻘﻮﻣﻮا ﺑﲈ ﻋﻠﻴﻬﻢ ﻣﻦ ﻭاﺟﺒﺎت ﻭﻣﺴﺆﻭﻟﻴﺎت ﹼ
ﻭأﻻ ﻳﻜﻮﻧﻮا
;ﻣﴪﻓﲔ أﻭ ﻣﺒﺬرﻳﻦ
Ÿ≅÷‚¨Ζ9$#uρ ;M≈x©ρâ÷êtΒ uöxîuρ ;M≈x©ρá÷è¨Β ;M≈¨Ψy_ r't±Σr& ü“Ï%©!$# uθèδuρ *
uöxîuρ $\κÈ:≈t±tFãΒ šχ$¨Β”9$#uρ šχθçG÷ƒ¨“9$#uρ …ã&é#à2é& $¸Î=tFøƒèΧ tíö‘¨“9$#uρ
uΘöθtƒ …çμ¤)ym (#θè?#u™uρ tyϑøOr& !#sŒÎ) ÿ⎯ÍνÌyϑrO ⎯ÏΒ (#θè=à2 4 7μÎ7≈t±tFãΒ
, )اﻷﻧﻌﺎﻡš⎥⎫ÏùÎô£ßϑø9$# =Ïtä† Ÿω …çμ¯ΡÎ) 4 (#þθèùÎô£è@ Ÿωuρ ( ⎯ÍνÏŠ$|Áym
(٦:١٤١
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ﻷﻱ ﻣﺒﺎدرة ﺑﻴﺌﻴﺔ ﻋﻠﻤﻴﺔ أﻥ ﺗﻨﺠﺢ ﺑﺸﻜﻞ ﻛﺎﻣﻞ ﻣﻦ دﻭﻥ ﲡﺪد رﻭﺣﻲ ﻟﺪ اﻟﺒﴩ

ﻭﻫﻮ أﻳﻀ ﹰﺎ ﺳﺒﺐ اﺣﺘﻴﺎج اﻟﺘﺠﺪد اﻟﺮﻭﺣﻲ إﱃ ﻧﺸﺎﻃﺎت ﻭﻣﺒﺎدرات ﺑﻴﺌﻴﺔ ﻣﻦ أﺟﻞ
اﻟﴪ اﳌﻔﻘﻮد اﻟﺬﻱ ﳛﺪﹼ ﻣﻦ ﻧﺠﺎح أﻱ
اﻟﻨﺠﺎح .ﻫﺬﻩ اﻟﻔﻜﺮة ﻭاﻟﺒﺼﲑة ﻫﻲ
ﹼ

ﳏﺎﻭﻻت ﻹﻧﻘﺎذ اﻟﺒﻴﺌﺔ ﰲ ﻋﴫﻧﺎ :ﻓﻌﻠﲈء اﻟﺒﻴﺌﺔ ﻳﻌﺘﻘﺪﻭﻥ أﳖﻢ ﻳﻌﺮﻓﻮﻥ اﻟﻌﺎﱂ

ﻭﻳﺴﺘﻄﻴﻌﻮﻥ إﻧﻘﺎذﻩ ﻣﻦ دﻭﻥ أﻥ ﻳﻌﺮﻓﻮا ﻭﻳﻨﻘﺬﻭا أﻧﻔﺴﻬﻢ أﻭﻻﹰ.

٢١

) 5ΟƒÈθø)s? Ç⎯|¡ômr& þ’Îû z⎯≈|¡ΣM}$# $uΖø)n=y{ ô‰s)s9اﻟﺘﲔ(٩٥:٤ ,

ﻻ ﻳﻤﻜﻦ ﻟﻠﻄﺒﻴﻌﺔ أﻥ ﺗﻐﲑ ﰲ ﻧﻔﺴﻬﺎ ﻭﻟﻜﻦ اﻹﻧﺴﺎﻥ ﻗﺎدر ﻋﲆ ذﻟﻚ ,ﻓﺎﻹﻧﺴﺎﻥ
ﻳﻤﺘﻠﻚ ﺣﺮﻳﺔ اﻻﺧﺘﻴﺎر ﻭﻳﻤﻜﻨﻪ اﺧﺘﻴﺎر ﲡﺎﻫﻞ أﻭاﻣﺮ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ .ﺣﲔ
ﻳﻔﻌﻞ اﻹﻧﺴﺎﻥ ذﻟﻚ ﻓﺈﻧﻪ ﻳﺼﲑ

&Ÿ xó™r
≅ ™t⎦,Î#Ï≈y

)اﻟﺘﲔ .(٩٥:٥ ,ﻫﺬا اﻻرﺗﺒﺎط

اﻷﺷﺒﻪ ﺑﺎﳌﺮآة ﺑﲔ اﻟﻌﺎﱂ اﻟﻜﺒﲑ ﻭاﻟﻌﺎﱂ اﻟﺼﻐﲑ ﳛﺘﹼﻢ أﻥ ﻳﻘﻮﻡ ﻓﺴﺎد اﻟﻌﺎﱂ اﻟﺼﻐﲑ

ﺑﺈﻓﺴﺎد اﻟﻌﺎﱂ ﻓﻌﻠﻴ ﹰﺎ ﻣﻦ ﺧﻼﻝ أﻓﻌﺎﻝ اﻟﺒﴩ ﻭرﻭﺣﺎﻧﻴ ﹰﺎ أﻳﻀ ﹰﺎ .ﻭﻫﻜﺬا ﻓﺈﻧﻪ ﰲ اﻟﻘﺮآﻥ
اﻟﻜﺮﻳﻢ ﺣﺘﻰ اﳉ ﹼﻦ ﻓﺈﳖﻢ ﻳﻠﺤﻈﻮا اﻟﺘﻐﲑات ﰲ ’اﳌﻨﺎخ‘ اﻟﺴﲈﻭﻱ:
∩∇∪ $Y7åκà−uρ #Y‰ƒÏ‰x© $U™tym ôMy∞Î=ãΒ $yγ≈tΡô‰y`uθsù u™!$yϑ¡¡9$# $oΨó¡yϑs9 $¯Ρr&uρ
…çμs9 ô‰Ågs† tβFψ$# ÆìÏϑtGó¡o„ ⎯yϑsù ( Æìôϑ¡¡=Ï9 y‰Ïè≈s)tΒ $pκ÷]ÏΒ ß‰ãèø)tΡ $¨Ζä. $¯Ρr&uρ
) #Y‰|¹§‘ $\/$pκÅ−اﳉﻦ(٧٢:٨−٩,

ﻓﻔﺴﺎد اﻟﺒﴩ اﻟﺪاﺧﲇ ﻟﻴﺲ ﻣﻌﻜﻮﺳ ﹰﺎ ﰲ ﻓﺴﺎد اﻟﻌﺎﱂ اﳋﺎرﺟﻲ ﻓﺤﺴﺐ ﺑﻞ
ﻭﻫﻮ ﺳﺒﺒﻪ اﻟﻔﻌﲇ ﺑﺸﻜﻞ ﻣﺒﺎﴍ ﻭﻣﻠﻤﻮس )ﻣﻦ ﺧﻼﻝ إﻓﺴﺎد اﻟﺒﴩ ﻟﻠﻌﺎﱂ ﻭﻗﻴﺎﻣﻬﻢ
ﺑﺈﺧﻼﻝ اﻟﺘﻮازﻥ اﻟﻄﺒﻴﻌﻲ( ﻭﻛﺬﻟﻚ ﻣﻦ اﻟﻨﺎﺣﻴﺘﲔ اﻟﺮﻭﺣﺎﻧﻴﺔ ﻭاﻟﻮﺟﻮدﻳﺔ )ﻷﻥ
ﻓﺴﺎد اﻟﺒﴩ اﻟﺪاﺧﲇ ﻳﻐﲑ اﻟﻈﺮﻭﻑ اﻟﻮﺟﻮدﻳﺔ اﻟﺪﻗﻴﻘﺔ ﻟﻠﻌﺎﱂ اﳌﺎدﻱ ﻭذﻟﻚ ﻣﻦ
ﺧﻼﻝ ﺟﻌﻠﻬﺎ ﻣﻠﻤﻮﺳﺔ ﻭﻗﻄﻌﻬﺎ ﻋﻦ رﲪﺔ اﻟﺴﲈء( .ﻭﳍﺬا اﻟﺴﺒﺐ ﺑﺎﻟﻀﺒﻂ ﻻ ﻳﻤﻜﻦ
٢٠

)ب( اﻟﻜﺒﲑ ﻭاﻟﺼﻐﲑ ﻳﻌﻜﺴﺎﻥ ﺑﻌﻀﻬﲈ ﺑﻌﻀ ﹰﺎ
ﻳﻘﻮﻝ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ ﰲ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ:
™‘,ptø:$# çμ¯Ρr& öΝßγs9 t⎦¨⎫t7oKtƒ 4©®Lym öΝÍκÅ¦àΡr& þ’Îûuρ É−$sùFψ$# ’Îû $uΖÏF≈tƒ#u™ óΟÎγƒÎã∴y
) ...3ﻓﺼﻠﺖ(٤١:٥٣ ,

ﻭأﻳﻀ ﹰﺎ:
tβρçÅÇö7è? Ÿξsùr& 4 ö/ä3Å¡àΡr& þ’Îûuρ ∩⊄⊃∪ t⎦⎫ÏΖÏ%θçΗø>Ïj9 ×M≈tƒ#u™ ÇÚö‘F{$# ’Îûuρ
)اﻟﺬارﻳﺎت(٥١:٢٠−٢١,

ﹼ
ﻭﺟﻞ آﻳﺎﺗﻪ ﰲ اﻟﺒﻴﺌﺔ ﺑﺂﻳﺎﺗﻪ اﳌﻮﺟﻮدة ﰲ أﻧﻔﺴﻨﺎ.
ﰲ ﻫﺬﻩ اﻵﻳﺎت ﻳﺮﺑﻂ اﷲ ﻋﺰﹼ

ﹶ
ﹶ
اﻟﻌﺎﱂ اﻟ ﹼ
اﻟﻌﺎﱂ اﻟﺼﻐﲑ  −أﻱ
ﻜﲇ اﻹﳍﻲ ﰲ
ﻭﻫﺬا ﻳﻌﻨﻲ أﻧﻪ ﻳﻤﻜﻦ رؤﻳﺔ اﻧﻌﻜﺎس

اﻹﻧﺴﺎﻥ – ﻭﰲ اﻟﻌﺎﱂ اﻟﻜﺒﲑ – أﻱ اﻟﻜﻮﻥ .ﺑﻌﺒﺎرة أﺧﺮ ﻓﺈﻥ اﻹﻧﺴﺎﻥ ﻣﺜﻞ اﻟﻌﺎﱂ
اﻟﺼﻐﲑ ﻭاﻟﻜﻮﻥ ﻣﺜﻞ اﻹﻧﺴﺎﻥ اﻟﻀﺨﻢ ﻭﻣﻦ ﺧﻼﻝ ﻗﺪرﺗﻨﺎ ﻋﲆ ﲤﻴﻴﺰ اﻵﻳﺎت ﰲ أﻱ

ﻣﻦ ﻫﺬﻳﻦ اﻟﻌﺎﳌﹶﲔ ﻳﻤﻜﻨﻨﺎ ﻣﻌﺮﻓﺔ ﺣﻘﻴﻘﺔ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ ﻓﺂﻳﺎﺗﻪ ﻣﻮﺟﻮدة ﰲ
أﻧﻔﺴﻨﺎ ﻭﰲ اﻟﻌﺎﱂ.

ﻭﻳﻀﺎﻫﻲ اﳉﲈﻝ اﳌﺘﺄﺻﻞ ﰲ اﻟﻨﻈﺎﻡ اﻟﻄﺒﻴﻌﻲ ﲨﺎﻝ ﹶﺧ ﹾﻠﻖ اﷲ ﻟﻺﻧﺴﺎﻥ:
ö≅yδ u|Çt7ø9$# ÆìÅ_ö‘$$sù ( ;Nâθ≈xs? ⎯ÏΒ Ç⎯≈uΗ÷q§9$# È,ù=yz †Îû 3“ts? $¨Β ...
?) 9‘θäÜèù ⎯ÏΒ 3“tsاﳌﻠﻚ(٦٧:٣ ,

١٩

&™ó©x« Èe≅ä. ⎯ÏΒ $pκÏù $uΖ÷Fu;/Ρr&uρ z©Å›≡uρu‘ $yγŠÏù $uΖøŠs)ø9r&uρ $yγ≈tΡ÷Šy‰tΒ uÚö‘F{$#uρ
t⎦⎫Ï%Î—≡tÎ/ …çμs9 ÷Λä⎢ó¡©9 ⎯tΒuρ |·ÍŠ≈yètΒ $pκÏù ö/ä3s9 $uΖù=yèy_uρ ∩⊇®∪ 5βρã—öθ¨Β
(١٥:١٩−٢٠,)اﳊﺠﺮ

١٨

Èβ$t/Éj‹s3è? $yϑä3În/u‘ Ï™Iω#u™ Äd“r'Î6sù ∩⊇⊄∪ ãβ$ptø†§9$#uρ É#óÁyèø9$#
)اﻟﺮﲪﻦ(٥٥:٣−١٣,

ﻻ ﹸﻳﺴﻤﺢ ﻟﻠﺒﴩ أﻥ ﻳﻨﻬﺒﻮا ﻣﻮارد اﻷرض ﺑﺸﻜﻞ ﻣﺴﺘﻬﱰ ﻭﻳﺘﺴﺒﺒﻮا ﺑﺎﻟﴬر

ﻟﻠﺒﻴﺌﺔ ﻭﻋﺪﻡ ﻣﺮاﻋﺎة اﻻﺳﺘﺪاﻣﺔ اﻟﺒﻴﺌﻴﺔ .ﻭﻣﻊ أﻥ اﻷرض ﺧﺎﺿﻌﺔ ﻟﻠﺒﴩ ,ﻷﻥ اﻟﺒﴩ

ﺣﲔ ﻳﻜﻮﻧﻮﻥ ﺻﺎﳊﲔ ﻳﻌﺘﱪﻭﻥ ﻗﻤﺔ اﳋﹶ ﹾﻠﻖ ﻭﺧﻠﻔﺎء اﷲ ﰲ اﻷرض ,ﻟﻜﻦ ﻻ

ﻳﻤﻜﻨﻬﻢ اﻟﺘﴫﻑ ﺑﻄﺮﻳﻘﺔ ﺗﴬ ﻣﺎ ﺧﻠﻘﻪ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ .ﻓﺎﻟﺒﴩ ﰲ اﻟﻨﻬﺎﻳﺔ
ﳎﺮد رﻋﺎة ﻭﻟﻴﺴﻮا ﹸﻣ ﹼﻼﻙ .اﳌﹸﻠﻚ ﷲ ﻭﺣﺪﻩ:

&Νà6s9 $tΒuρ 3 ÇÚö‘F{$#uρ ÏN≡uθ≈yϑ¡¡9$# à7ù=ãΒ …ã&s! ©!$# χr& öΝn=÷ès? öΝs9r
) AÅÁtΡ Ÿωuρ <c’Í<uρ ⎯ÏΒ «!$# ÂχρßŠ ⎯ÏiΒاﻟﺒﻘﺮة ;٢:١٠٧ ,اﻧﻈﺮ أﻳﻀ ﹰﺎ −١٨
,٣٥:١٣ ,٢٥:٢ ,٢٤:٤٢ ,١٧:١١١ ,٩:١١٦ ,٥:١٢٠ ,٥:٤٠ ,٥:١٧
,٥٧:٥ ,٥٧:٢ ,٤٨:١٤ ,٤٥:٢٧ ,٤٣:٨٥ ,٤٢:٤٩ ,٤٠:١٦ ,٣٩:٤٤
 ٦٧:١ ,٦٤:١ﻭ(٨٥:٩

ﻗﻮﲥﻢ اﻷﺳﺎﳼ ﻓﻘﻂ ﻭذﻟﻚ ﺑﺎﻣﺘﻨﺎﻥ ﻭﺗﻘﺪﻳﺮ ﳊﻘﻴﻘﺔ
ﻓﻴﻤﻜﻦ ﻟﻠﺒﴩ أﺧﺬ ﹾ

أﳖﻢ ﱂ ﳜﻠﻘﻮا ﻫﺬا اﻟﻘﻮت اﻟﺬﻱ ﻫﻮ ﻫﺒﺔ ﻣﻦ ﺧﺎﻟﻘﻬﻢ ﻭﻻ ﳛ ﹼﻖ ﳍﻢ أﻥ ﻳﺴﻴﺌﻮا
اﺳﺘﻌﲈﻝ ﻫﺬﻩ اﳍﺒﺔ .ﻳﻘﻮﻝ ﺗﻌﺎﱃ ﰲ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ:

١٧

(٢:٣٦ ,⎫⎦& )اﻟﺒﻘﺮةÏm 4’n<Î) ìì≈tFtΒuρ @s)tGó¡ãΒ ÇÚö‘F{$# ’Îû ö/ä3s9uρ ...

:ﻭأﻳﻀ ﹰﺎ
(#θè=ä.uρ $pκÈ:Ï.$uΖtΒ ’Îû (#θà±øΒ$$sù Zωθä9sŒ uÚö‘F{$# ãΝä3s9 Ÿ≅yèy_ “Ï%©!$# uθèδ
(٦٧:١٥ , )اﳌﻠﻚ...( ⎯ÏμÏ%ø—Íh‘ ⎯ÏΒ

اﻷرض ﺧﺎﺿﻌﺔ ﻟﻠﺒﴩ ﻭﺗﻮﻓﺮ ﳍﻢ اﺣﺘﻴﺎﺟﺎﲥﻢ ﻭﻟﻜﻦ ﳚﺐ ﻭﺿﻊ ﻫﺬا
اﳋﻀﻮع ﰲ ﺳﻴﺎﻗﻪ اﻟﺼﺤﻴﺢ ﰲ ﺿﻮء ﻣﺎ ﺳﺒﻖ ﻭﻗﻠﻨﺎﻩ ﻣﻦ أﻥ ﻛﻞ ﳾء ﰲ اﻟﻄﺒﻴﻌﺔ ﻗﺪ

ﺧﻠﻘﻪ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ ﻭﺻﻔﺎت اﷲ ﺗﺘﺠﲆ ﰲ ﹶﺧ ﹾﻠﻘﻪ اﻟﺬﻱ ﻳﺴ ﹼﺒﺢ اﷲ ﻭﻭاع

ﺣﺮ
 ﻭﻛﻮﻥ اﻷرض ﺧﺎﺿﻌﺔ ﻟﻺﻧﺴﺎﻥ ﻻ ﻳﻌﻨﻲ أﻥ اﻹﻧﺴﺎﻥ ﹼ.ﻟﻮﺟﻮدﻩ ﺑﺸﻜﻞ ﻣﺴﺘﻤﺮ

ﹼ
 ﻭاﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ أﻭﺿﺢ ﻫﺬا ﰲ.ﻟﻴﺨﻞ ﺗﻮازﻥ اﻟﻄﺒﻴﻌﺔ
ﻳﻔﻌﻞ ﻓﻴﻬﺎ ﻣﺎ ﻳﺸﺎء أﻭ
:اﻵﻳﺎت اﻟﻜﺮﻳﻤﺔ
ãyϑs)ø9$#uρ ß§ôϑ¤±9$# ∩⊆∪ tβ$u‹t6ø9$# çμyϑ¯=tã ∩⊂∪ z⎯≈|¡ΣM}$# zšYn=y{
$yγyèsùu‘ u™!$yϑ¡¡9$#uρ ∩∉∪ Èβ#y‰àfó¡o„ ãyf¤±9$#uρ ãΝôf¨Ζ9$#uρ ∩∈∪ 5β$t7ó¡çt¿2
(#θßϑŠÏ%r&uρ ∩∇∪ Èβ#u”Ïϑø9$# ’Îû (#öθtóôÜs? ωr& ∩∠∪ šχ#u”Ïϑø9$# yì|Êuρuρ
$yγyè|Êuρ uÚö‘F{$#uρ ∩®∪ tβ#u”Ïϑø9$# (#ρçÅ£øƒéB Ÿωuρ ÅÝó¡É)ø9$$Î/ šχø—uθø9$#
ρèŒ =ptø:$#uρ ∩⊇⊇∪ ÏΘ$yϑø.F{$# ßN#sŒ ã≅÷‚¨Ζ9$#uρ ×πyγÅ3≈sù $pκÏù ∩⊇⊃∪ ÏΘ$tΡF|Ï9
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اﻟﺒﺎب اﻟﺜﺎﲏ
اﻟﻌﻼﻗﺔ ﺑﲔ اﻟﺒﻴﺌﺔ ﻭاﻹﻧﺴﺎﻥ
)أ( ﺧﻠﻴﻔﺔ اﷲ
ﻛﻠﻤﺔ ﺧﻠﻴﻔﺔ اﻟﻘﺮآﻧﻴﺔ ﻭاﻟﺘﻲ ﻳﺴﺘﻌﻤﻠﻬﺎ ﺗﻌﺎﱃ ﻟﻮﺻﻒ ﺳﻴﺪﻧﺎ آدﻡ ﻋﻠﻴﻪ اﻟﺴﻼﻡ

ﻟﻠﻤﻼﺋﻜﺔ ﹼ
ﺗﻠﺨﺺ ﺣﻘﻮﻕ ﻭﻣﺴﺆﻭﻟﻴﺎت اﻹﻧﺴﺎﻥ ﲡﺎﻩ اﻟﺒﻴﺌﺔ:

... Zπx‹Î=yz ÇÚö‘F{$# ’Îû ×≅Ïã%y` ’ÎoΤÎ) Ïπs3Í×¯≈n=yϑù=Ï9 š•/u‘ tΑ$s% øŒÎ)uρ
)اﻟﺒﻘﺮة(٢:٣٠ ,

ﻭﻳﻘﻮﻝ ﺳﺒﺤﺎﻧﻪ ﻋﻦ اﻟﺒﴩ:
) ... ÇÚö‘F{$# ’Îû y#Í×¯≈n=yz ö/ä3n=yèy_ “Ï%©!$#ﻓﺎﻃﺮ(٣٥:٣٩ ,

ﹼ
ﻭﺟﻞ ﻋﲆ اﻷرض ﻭﻋﲆ اﻟﺒﴩ اﻟﺘﴫﻑ
إذ ﹰا ﻓﺈﻥ اﻹﻧﺴﺎﻥ ﳑﺜﻞ اﷲ ﻋﺰﹼ

ﻭاﻟﻌﻴﺶ ﺑﺸﻜﻞ ﻣﺴﺆﻭﻝ ﰲ ﻫﺬا اﻟﻌﺎﱂ ﻭﻫﺬا ﻳﻌﻨﻲ أﻧﻪ إﻥ ﱂ ﻳﻜﻦ اﻟﺒﴩ ﻣﻜ ﹼﻠﻔﲔ

ﺑﺎﳌﺤﺎﻓﻈﺔ ﻋﲆ اﻟﻌﺎﱂ أﻭ ﺑﺮﻋﺎﻳﺘﻪ ﻓﻌﲆ اﻷﻗﻞ ﳚﺐ ﻋﻠﻴﻬﻢ ﹼأﻻ ﻳﺪﻣﺮﻭﻩ .ﻓﺎﻟﺒﴩ

ﻣﻮﺟﻮدﻭﻥ ﻋﲆ اﻷرض ﻟﻔﱰة ﳏﺪﻭدة ﻭﻛﻞ ﻣﺎ ﳛﺘﺎﺟﻮﻥ إﻟﻴﻪ ﻟﻠﺒﻘﺎء ﻣﺘﻮﻓﺮ ﻓﻴﻬﺎ.
ﻳﻘﻮﻝ ﺳﺒﺤﺎﻧﻪ:
١٥
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ﻟﻮ ﻛﺎﻥ ﻭﻋﻴﻨﺎ ﻟﻠﻌﺎﱂ اﻟﻄﺒﻴﻌﻲ ﺑﺤﺴﺐ ﻣﺎ ﻳﻌﻠﻤﻨﺎ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ ﻟﺮأﻳﻨﺎ أﻥ
ﻓﻘﺪاﻥ أﻱ ﻓﺼﻴﻠﺔ ﻣﻦ اﻟﻜﺎﺋﻨﺎت اﳊﻴﺔ ﻟﻴﺲ ﳎﺮد ﻣﺼﻴﺒﺔ ﻭإﻧﲈ اﻧﺘﻬﺎﻙ ﳊﺮﻣﺔ اﻟﻜﻮﻥ.
ﻭﻛﻞ ﻓﺼﻴﻠﺔ أ ﹼﻣﺔ ﻭﻟﻴﺲ ﳎﺮد ﺳﻤﺔ ﻋﺮﺿﻴﺔ ﻣﻦ ﺳﲈت اﻟﻨﺸﻮء ﻭاﻟﺘﻄﻮر ﻳﻤﻜﻦ ﺗﱪﻳﺮ

ﻓﻘﺪاﳖﺎ ﰲ ﺳﺒﻴﻞ ﺗﻘﺪﻡ اﻟﺒﴩ ﻋﲆ ﺳ ﹼﻠﻢ اﻟﻨﺸﻮء ﻭاﻟﺘﻄﻮر .ﺑﻞ ﻋﲆ اﻟﻌﻜﺲ ﻓﺈﳖﺎ ﹴ
ﲡﻞ

ﻟﻠﻘﺪرة اﻹﳍﻴﺔ اﳌﺒﺎرﻛﺔ اﳋﻼﹼﻗﺔ .ﻟﺬا ﻓﺈﻥ ﻓﻘﺪاﻥ أﻱ ﻓﺼﻴﻠﺔ ﻟﻴﺲ أﻣﺮ ﹰا ﻣﺄﺳﺎﻭﻳ ﹰﺎ

ﻭ ﹴ
ﹼ
ﻭﺟﻞ .ﻳﻘﻮﻝ ﺗﻌﺎﱃ
ﻗﺎس ﻭﻏﲑ أﺧﻼﻗﻲ ﻓﺤﺴﺐ ﺑﻞ ﻭﲡﺪﻳﻒ ﻭﲤﺮد ﺿﺪﹼ اﷲ ﻋﺰﹼ
ﰲ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ:

$G¡øtΡ Ÿ≅tFs% ⎯tΒ …çμ¯Ρr& Ÿ≅ƒÏ™ℜuó Î) û©Í_t/ 4’n?tã $oΨö;tFŸ2 y7Ï9≡sŒ È≅ô_r& ô⎯ÏΒ
$Yè‹Ïϑy_ }¨$¨Ζ9$# Ÿ≅tFs% $yϑ¯Ρr'x6sù ÇÚö‘F{$# ’Îû 7Š$|¡sù ÷ρr& C§øtΡ ÎötóÎ/
óΟßγø?u™!$y_ ô‰s)s9uρ 4 $Yè‹Ïϑy_ }¨$¨Ψ9$# $uŠômr& !$uΚ¯Ρr'x6sù $yδ$uŠômr& ô⎯tΒuρ
‘ÇÚö‘F{$# ’Îû šÏ9≡sŒ y‰÷èt/ Οßγ÷ΨÏiΒ #ZÏWx. ¨βÎ) ¢ΟèO ÏM≈uΖÉit7ø9$$Î/ $uΖè=ß™â
) šχθèùÎô£ßϑs9اﳌﺎﺋﺪة(٥:٣٢ ,

ﻳﻤﻜﻨﻨﺎ اﻻﺳﺘﻨﺘﺎج ﳑﺎ ﺳﺒﻖ أﻥ اﻧﻘﺮاض ﻓﺼﻴﻠﺔ ﺑﺮﻳﺌﺔ ﻛﺎﻣﻠﺔ أﻣﺮ ﺑﻨﻔﺲ ﺧﻄﻮرة
ﻗﺘﻞ ﻧﻔﺲ ﺑﺮﻳﺌﺔ ﻭﺑﺎﻟﺘﺎﱄ ﻓﺈﻧﻪ ﳑﺎﺛﻞ ﻟﻘﺘﻞ ﻛﻞ اﻟﺒﴩﻳﺔ ﻭاﷲ أﻋﻠﻢ.

١٣

ﻓﻬﺬا إذ ﹰا ﺳﺒﺐ آﺧﺮ ﻗﻮﻱ ﺟﺪ ﹰا ﻟﻴﺤﱰﻡ اﳌﺴﻠﻤﻮﻥ اﻟﻄﺒﻴﻌﺔ ﻭﳐﻠﻮﻗﺎﲥﺎ ﺣﻴﺚ أﻥ

ﹼ
ﻭﺟﻞ ﺑﻞ
اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ ﻫﻮ اﻟﺬﻱ ﺧﻠﻘﻬﺎ ﻭﻫﻲ آﻳﺎت اﷲ ﻭﻛﻠﻬﺎ ﺗﺴﺒﹼﺤﻪ ﻋﺰﹼ

ﻭأﻳﻀ ﹰﺎ ﻛﻞ اﳌﺨﻠﻮﻗﺎت اﳌﻮﺟﻮدة ﰲ اﻟﻄﺒﻴﻌﺔ ﺑﻄﺒﻴﻌﺘﻬﺎ أﻗﻞ ﺿﻼﻻﹰ ﻭﺑﺎﻟﺘﺎﱄ أﻛﺜﺮ ﻧﺒﻼﹰ

ﹼ
ﻭﺟﻞ!
ﻣﻦ اﻟﺒﴩ اﻟﻐﺎﻓﻠﲔ ﰲ ﻧﻈﺮ اﷲ ﻋﺰﹼ

ﻭﳚﺪر اﻟﺬﻛﺮ ﻫﻨﺎ أﻥ ﻛﻞ اﳌﺨﻠﻮﻗﺎت ﺗﺸﻜﹼﻞ أﳑ ﹰﺎ ﺗﻔﺎﻋﻠﻴﺔ ﲤﺎﻣ ﹰﺎ ﻣﺜﻞ اﻟﺒﴩ.

ﻳﻘﻮﻝ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ ﰲ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ:
íΝtΒé& HωÎ) Ïμø‹ym$oΨpg¿2 çÏÜtƒ 9È∝¯≈sÛ Ÿωuρ ÇÚö‘F{$# ’Îû 7π−/!#yŠ ⎯ÏΒ $tΒuρ
&öΝÍκÍh5u‘ 4’n<Î) ¢ΟèO 4 &™ó©x« ⎯ÏΒ É=≈tGÅ3ø9$# ’Îû $uΖôÛ§sù $¨Β 4 Νä3ä9$sVøΒr
†) šχρç|³øtäاﻷﻧﻌﺎﻡ(٦:٣٨ ,

ﻛﻞ ﻓﺼﻴﻠﺔ إذ ﹰا ﻫﻲ أﻣﺔ ,أﻣﺔ ﻣﻦ اﳌﺨﻠﻮﻗﺎت اﳌﻮﺟﻮدة ﺑﺴﺒﺐ اﻹرادة اﻹﳍﻴﺔ
ﻭﻫﻢ ﻣﺴﺘﻠﻤﻮﻥ ﻟﻠـ’ﻭﺣﻲ اﻟﻄﺒﻴﻌﻲ‘ .ﻭﻛﻞ ﻣﻦ ﻫﺬﻩ اﳌﺠﺘﻤﻌﺎت أﻭ اﻷﻣﻢ ﳍﺎ
ﻃﺮﻳﻘﺔ ﳑﻴﺰة ﺑﺎﺳﺘﻼﻡ اﻟﻮﺣﻲ اﻟﻄﺒﻴﻌﻲ )ﻭﻫﻮ اﻷﻣﺮ اﻟﺬﻱ ﻳﻤﻴﺰﻫﺎ ﻋﻦ أﻱ ﻓﺼﻴﻠﺔ

ﹼ
أﺧﺮ( ,ﻭﺑﺎﻟﺘﺎﱄ ﺗﻨﻔﺮد ﺑﺎﻟﻄﺮﻳﻘﺔ اﻟﺘﻲ ﹼ
ﻭﺟﻞ .ﻓﻜﻞ
ﺗﺼﲇ ﻓﻴﻬﺎ ﻭﺗﺴ ﹼﺒﺢ اﷲ ﻋﺰﹼ

ﺻﺢ اﻟﺘﻌﺒﲑ ﻭﳍﺎ ’ﺷﻌﺒﻬﺎ‘ ﲤﺎﻣ ﹰﺎ ﻛـ‘أﻧﻔﺴﻨﺎ‘ ﻭﳚﺪر
ﻓﺼﻴﻠﺔ ﳍﺎ ’دﻳﻨﻬﺎ‘ اﳋﺎص إﻥ ﹼ

ﻭﻧﺜﻤﻦ ﻭﻧﺘﻌﺎﻃﻒ ﻣﻊ اﻟﻄﺒﻴﻌﺔ ﻭﻛﻞ
أﻥ ﻳﻜﻮﻥ ﻫﺬا ﲢﺬﻳﺮ ﹰا ﻗﻮﻳ ﹰﺎ ﻟﻨﺎ ﻟﻨﺤﱰﻡ
ﹼ

ﳐﻠﻮﻗﺎﲥﺎ.
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ﻟﻮ ﻗﻤﻨﺎ ﺑﻤﻘﺎرﻧﺔ اﳉﺎﻧﺐ اﻟﺜﺎﲏ ﻣﻦ ’اﻹﳍﺎﻡ‘ اﻟﺬﻱ ﺗﺘﻤﺘﻊ ﺑﻪ اﳌﺨﻠﻮﻗﺎت

ﹼ
ﻭﺟﻞ ﻟﻠﺒﴩ ﻣﻦ ﺧﻼﻝ اﻟﺮﺳﻞ ﻋﻠﻴﻬﻢ اﻟﺼﻼة
ﺑﺎﻟﻮﺣﻲ اﻟﺬﻱ ﻣﻨﺤﻪ اﷲ ﻋﺰﹼ

ﻭاﻟﺴﻼﻡ ﻧﺮ أﻥ اﻟﺒﴩ ﰲ ’ﺣﺎﻟﺔ اﻟﺴﻘﻮط‘ اﻟﺬﻱ ﻳﻌﻴﺸﻮﻥ ﻓﻴﻪ ﻣﺎ ﺑﻌﺪ ﻓﱰة ﺟﻨﺔ
ﻋﺪﻥ ﳚﺐ أﻥ ﻳﺘﻌﻠﻤﻮا ﻓﻌﻞ ﻣﺎ ﺗﻔﻌﻠﻪ اﻟﻨﺤﻠﺔ )ﻭﻏﲑﻫﺎ ﻣﻦ اﳊﻴﻮاﻧﺎت ﻭاﳌﺨﻠﻮﻗﺎت(

ﺑﺸﻜﻞ ﻃﺒﻴﻌﻲ ﻭذﻟﻚ ﻣﻦ ﺧﻼﻝ اﻟﻮﺣﻲ ﻓﻮﻕ اﻟﻄﺒﻴﻌﻲ .ﻓﻘﻴﻤﺔ اﳌﺨﻠﻮﻗﺎت ﺗﻜﻤﻦ
ﹼ
ﻭﺟﻞ( ,ﻳﻘﻮﻝ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ ﰲ
ﰲ ﻭﻋﻴﻬﺎ اﳊﻘﻴﻘﻲ )ﻭﺑﺎﻟﺘﺎﱄ ﰲ ﺗﻘﻮاﻫﺎ ﷲ ﻋﺰﹼ

اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ:

$\/θãèä© öΝä3≈oΨù=yèy_uρ 4©s\Ρé&uρ 9x.sŒ ⎯ÏiΒ /ä3≈oΨø)n=yz $¯ΡÎ) â¨$¨Ζ9$# $pκš‰r'¯≈tƒ
îΛ⎧Î=tã ©!$# ¨βÎ) 4 öΝä39s)ø?r& «!$# y‰ΨÏã ö/ä3tΒtò2r& ¨βÎ) 4 (#þθèùu‘$yètGÏ9 Ÿ≅Í←!$t7s%uρ
) ×Î7yzاﳊﺠﺮات(٤٩:١٣ ,

ﻭﺗﺒﺎﻋ ﹰﺎ ﻓﺈﻥ ﻛﻞ اﳌﺨﻠﻮﻗﺎت ﰲ اﻟﻌﺎﱂ أﻗﻞ ﺿﻼﻟﺔ ﻭأﻗﻞ ’ﻭﺣﺸﻴﺔ‘ ﻣﻦ اﻹﻧﺴﺎﻥ
ﻭاﳉﻦ اﻟﻐﺎﻓﻠﲔ .ﻭاﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ ﻳﺆﻛﺪ ﻫﺬا ﰲ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ.
ω Ò>θè=è% öΝçλm; ( Ä§ΡM}$#uρ Çd⎯Ågø:$# š∅ÏiΒ #ZÏWŸ2 zΟ¨ΨyγyfÏ9 $tΡù&u‘sŒ ô‰s)s9uρ
ω ×β#sŒ#u™ öΝçλm;uρ $pκÍ5 tβρçÅÇö7ãƒ ω ×⎦ã⎫ôãr& öΝçλm;uρ $pκÍ5 šχθßγs)øtƒ
„ãΝèδ y7Í×¯≈s9'ρé& 4 ‘≅|Êr& öΝèδ ö≅t/ ÉΟ≈yè÷ΡF{$%x. y7Í×¯≈s9'ρé& 4 !$pκÍ5 tβθãèuΚó¡o
) šχθè=Ï≈tóø9$#اﻷﻋﺮاﻑ(٧:١٧٩ ,
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ﹼ
ﻛﻞ ﳾء ﷲ ﻟﻴﺲ ﻓﻘﻂ ﻛﻤﻔﻬﻮﻡ ﻧﻈﺮﻱ أﻭ ذﻫﻨﻲ ﻭإﻧﲈ ﻛﻮاﻗﻊ ﳏﻘﻖ ﻭذﻟﻚ ﻣﻦ
ﻭﺣﺲ اﳌﺴﻠﻤﲔ ﺑﺎﻟﺘﺴﺒﻴﺢ
ﺧﻼﻝ ﺳﲈع اﻟﻘﺮآﻥ .ﻭﻧﺘﻴﺠﺔ ﳍﺬا ﳚﺐ أﻥ ﻳﺰﻳﺪ ﻭﻋﻲ
ﹼ
ﻭاﻟﺘﻤﺠﻴﺪ اﳌﻮﺟﻮدﻳﻦ ﰲ اﻟﺒﻴﺌﺔ ﻭﰲ اﻟﻄﺒﻴﻌﺔ.

ﺣﻲ
ﻭﺗﺴﺒﻴﺢ اﷲ ﺗﻌﺎﱃ ﰲ اﻟﻄﺒﻴﻌﺔ ﻟﻴﺲ ﻓﻘﻂ ﺗﺴﺒﻴﺢ ﻭﺟﻮدﻱ ,ﻓﻬﻨﺎﻙ ﺗﺴﺒﻴﺢ ﹼ

ﻭﻭا ﹴع ﻭﻣﺘﻌﻤﺪ .ﻳﺮﻳﻨﺎ اﷲ ﻋﺰﹼ ﻭ ﹼ
ﺟﻞ ﻫﺬا ﰲ اﻵﻳﺔ اﻟﻜﺮﻳﻤﺔ اﻟﺘﺎﻟﻴﺔ ﻋﻦ اﻟﻨﺤﻞ:
z⎯ÏΒuρ $Y?θã‹ç/ ÉΑ$t6Ågø:$# z⎯ÏΒ “É‹ÏƒªB$# Èβr& È≅øtª[“$# ’n<Î) y7•/u‘ 4‘ym÷ρr&uρ
’Å5è=ó™$$ùs ÏN≡tyϑ¨W9$# Èe≅ä. ⎯ÏΒ ’Í?ä. §ΝèO ∩∉∇∪ tβθä©Ì÷ètƒ $£ϑÏΒuρ Ìyf¤±9$#
™ÏμŠÏù …çμçΡ≡uθø9r& ì#Î=tFøƒ’Χ Ò>#uŸ° $yγÏΡθäÜç/ .⎯ÏΒ ßlãøƒs† 4 Wξä9èŒ Å7În/u‘ Ÿ≅ç7ß
©) tβρã©3xtGtƒ 5Θöθs)Ïj9 ZπtƒUψ y7Ï9≡sŒ ’Îû ¨βÎ) 3 Ä¨$¨Ζ=Ïj9 Ö™!$xÏاﻟﻨﺤﻞ٦٨−٦٩ ,
(١٦ :

ﹼ
ﻭﺟﻞ ﻭﻟﻌﻠﻪ ﻳﻤﻜﻨﻨﺎ أﻥ
ﻭﻫﻜﺬا ﻓﺈﻥ اﻟﻨﺤﻠﺔ اﻟﺼﻐﲑة ﳍﺎ ﻭﺣﻲ ﻣﻦ اﷲ ﻋﺰﹼ

ﹼ
ﻭﺟﻞ إﱃ
اﳌﻠﻬﻤﺔ‘ ﻭاﻟﺘﻲ ﻭﻫﺒﻬﺎ اﷲ ﻋﺰﹼ
ﻧﻔﻬﻢ أﻥ اﳌﻘﺼﻮد ﻣﻦ اﻟﻮﺣﻲ ﻫﻮ ’اﻟﻐﺮﻳﺰة ﹶ

ﻛﻞ اﳌﺨﻠﻮﻗﺎت ﺑﺸﻜﻞ ﻃﺒﻴﻌﻲ ﻭذﻟﻚ ﻣﻦ أﺟﻞ (١) :أﻥ ﻳﺘﺒﻌﻮا ﻏﺮاﺋﺰﻫﻢ اﻟﺘﻲ
ﺗﺪﻓﻌﻬﻢ ﻟﻠﻨﻤﻮ ﻭﲪﺎﻳﺔ أﻧﻔﺴﻬﻢ ﻭاﻟﺘﻜﺎﺛﺮ

)Ìyf¤±9$# z⎯ÏΒuρ $Y?θã‹ç/ ÉΑ$t6Ågø:$# z⎯ÏΒ “É‹ÏƒªB$#

 (ÏN≡tyϑ¨W9$# Èe≅ä. ⎯ÏΒ ’Í?ä. §ΝèO ∩∉∇∪ tβθä©Ì÷ètƒ $£ϑÏΒuρﻭأﻳﻀ ﹰﺎ ﻣﻦ أﺟﻞ ) (٢ﻋﺒﺎدة اﷲ ﻋﺰﹼ
ﹼ
ﻭﺟﻞ ﺑﻄﺮﻳﻘﺘﻬﻢ اﳋﺎﺻﺔ ).(Wξä9èŒ Å7În/u‘ Ÿ≅ç7ß™ ’Å5è=ó™$$sù
١٠

) t⎦⎫É)Å¡≈xø9$# ωÎ) ÿ⎯ÏμÎ/ ‘≅ÅÒãƒ $tΒuρ 4 #ZÏWx. ⎯ÏμÎ/ “Ï‰ôγtƒuρ #ZÏVŸ2اﻟﺒﻘﺮة,
(٢:٢٦

š⎥⎪Ï%©!$# χÎ) 4 ÿ…ã&s! (#θãèÏϑtGó™$$sù ×≅sWtΒ z>ÎàÑ â¨$¨Ζ9$# $yγ•ƒr'¯≈tƒ
?βÎ)uρ ( …çμs9 (#θãèyϑtGô_$# Èθs9uρ $\/$t/èŒ (#θà)è=øƒs† ⎯s9 «!$# ÈβρßŠ ⎯ÏΒ šχθããô‰s
„Ü=Ï9$©Ü9$# y#ãè|Ê 4 çμ÷ΨÏΒ çνρä‹É)ΖtFó¡o„ ω $\↔ø‹x© Ü>$t/—%!$# ãΝåκ:ö è=ó¡o
اﳊﺞ(٢٢:٧٣ ,
 ) Ü>θè=ôÜyϑø9$#uρﹼ

ﻋﲆ اﳌﺴﻠﻢ أﻥ ﻳﻜﻮﻥ ﻭاﻋﻴ ﹰﺎ ﻷﺻﻞ ﻭﲨﺎﻝ ﻭﻭﻇﻴﻔﺔ ﻭأﻋﺠﻮﺑﺔ ﻛﻞ ﳾء ﰲ

اﳋﹶ ﹾﻠﻖ .ﻭﺗﻼﻭة اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ ﺗﺴﺎﻋﺪ اﳌﺴﻠﻢ ﻋﲆ ﻓﻌﻞ ﻫﺬا .ﻓﻤﺜ ﹰ
ﻼ ﰲ اﻵﻳﺔ اﻟﺘﺎﻟﻴﺔ

ﺑﻌﺪ أﻥ ﻳﻌﻄﻴﻨﺎ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ اﳌﻔﺘﺎح اﻟﻔﻜﺮﻱ ﻭاﻟﺬﻫﻨﻲ ﻟﻔﻬﻢ اﻟﺒﻴﺌﺔ ﻳﻌﻄﻴﻨﺎ اﳌﻔﺘﺎح
اﻟﻮﺟﻮدﻱ ﳍﺬا اﻟﻔﻬﻢ.
&çö©Ü9$#uρ ÇÚö‘F{$#uρ ÏN≡uθ≈uΚ¡¡9$# ’Îû ⎯tΒ …çμs9 ßxÎm7|¡ç„ ©!$# ¨βr& ts? óΟs9r
) ...3 …çμys‹Î6ó¡n@uρ …çμs?Ÿξ|¹ zΝÎ=tæ ô‰s% @≅ä. ( ;M≈¤¯≈|¹اﻟﻨﻮر(٢٤:٤١ ,

ﺣﲔ ﻧﺮﺗﹼﻞ ﻫﺬﻩ اﻟﻜﻠﲈت ﻧﻼﺣﻆ اﳌﺤﺎﻛﺎة اﻟﺼﻮﺗﻴﺔ ﰲ ﺣﺮﻑ اﻷﻟﻒ ﰲ ﻛﻠﻤﺔ
 ( M≈¤¯≈|¹ﻭاﻟﺘﻲ ﳚﺐ ﻣﺪﹼ ﻫﺎ ﻗﺪر ﺳﺖ ﺣﺮﻛﺎت :ﻭاﻟﻨﺘﻴﺠﺔ ﺗﺮﺗﻴﻞ اﻟﻜﻠﻤﺔ ﺑﻄﺮﻳﻘﺔ

ﺗﻮﺣﻲ ﺑﺼﻮت اﻟﻄﻴﻮر ﻭﻫﻲ ﺗﻄﲑ .ﻫﺬا ﹸﻳ ﹶﻤﻜﹼﻦ اﳌﺮﺗﻞ أﻭ اﳌﺴﺘﻤﻊ ﻣﻦ اﺧﺘﺒﺎر ﺗﺴﺒﻴﺢ
٩

)ج( ’ﻳﺴ ﹼﺒﺢ ﻟﻪ ﻣﻦ ﰲ اﻟﺴﻤﻮات ﻭاﻷرض‘

ﻛﻞ ﳾء ﰲ اﻟﻮﺟﻮد ﻳﺴ ﹼﺒﺢ ﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ.
@ωÎ) >™ó©x« ⎯ÏiΒ βÎ)uρ 4 £⎯ÍκÏù ⎯tΒuρ ÞÚö‘F{$#uρ ßìö7¡¡9$# ßN≡uθ≈uΚ¡¡9$# ã&s! ßxÎm6|¡è
„) ... öΝßγys‹Î6ó¡n@ tβθßγs)øs? ω ⎯Å3≈s9uρ ⎯ÍνÏ‰÷Κpt¿2 ßxÎm7|¡çاﻹﴎاء,
 ;١٧:٤٤اﻧﻈﺮ أﻳﻀ ﹰﺎ ٢٤:٤١ ,٦٤:١ ,٦٢:١ ,٦١:١ ,٥٩:١ ,٥٧:١
ﻭ(٥٩:٢٤

ﻫﺬا ﺑﺤﺪﹼ ذاﺗﻪ ﴍح ﹴ
ﻭاﻑ ﳌﻮﻗﻒ اﻹﺳﻼﻡ ﻣﻦ اﻟﺒﻴﺌﺔ :ﺳﻮاء ﻓﻬﻤﻨﺎ ذﻟﻚ أﻡ ﻻ

ﻓﺈﻥ ﻛﻞ ﳾء ﰲ اﻟﻄﺒﻴﻌﺔ ﹶﺧ ﹾﻠﻖ اﷲ ﺗﻌﺎﱃ اﻟﺬﻱ ﻳﺴﺒﹼﺢ ﻟﻪ ﺑﺸﻜﻞ ﻣﺴﺘﻤﺮ ,اﳉﺒﺎﻝ

ﻭاﻟﺒﺤﺎر ﻭاﻷﺷﺠﺎر ﻭاﻟﺸﻤﺲ ﻭاﻟﻘﻤﺮ ﻭاﻟﻨﺠﻮﻡ إﻟﺦ .ﻭﳍﺬا ﻓﻴﺘﻮﺟﺐ اﺣﱰاﻡ ﻛﻞ
ﻇﺎﻫﺮة ﻃﺒﻴﻌﻴﺔ ﻋﲆ أﳖﺎ ﹶﺧ ﹾﻠﻖ اﷲ ﺗﻌﺎﱃ ﻭﻷﳖﺎ آﻳﺔ ﻣﻦ آﻳﺎت اﷲ ﻭﻷﳖﺎ ﺗﺴ ﹼﺒﺢ ﷲ

ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ .ﻭﻛﻞ ﳾء ﻳﺬﻛﺮ اﷲ ﺣﺘﻰ اﳊﴩة اﻟﺼﻐﲑة ﻭاﷲ ﺗﻌﺎﱃ ﻳﻮﺿﺢ ﻫﺬا
ﰲ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ:
)$¨Βr'sù 4 $yγs%öθsù $yϑsù Zπ|Êθãèt/ $¨Β WξsVtΒ z>ÎôØo„ βr& ÿ⎯Ä©÷∏tGó¡tƒ Ÿω ©!$# ¨βÎ
t⎦⎪Ï%!© $# $¨Βr&uρ ( öΝÎγÎn/§‘ ⎯ÏΒ ‘,ysø9$# çμ¯Ρr& tβθßϑn=÷èuŠsù (#θãΨtΒ#u™ š⎥⎪Ï%©!$#
⎯ÏμÎ/ ‘≅ÅÒãƒ ¢ WξsVtΒ #x‹≈yγÎ/ ª!$# yŠ#u‘r& !#sŒ$tΒ šχθä9θà)u‹sù (#ρãxŸ2

٨

)اﻟﺘﻜﻮﻳﺮ (٨١:١٥ ,إﻟﺦ .ﻭﻳﺘﻤﻴﺰ اﻟﻘﺮآﻥ ﺑﺈﺷﺎراﺗﻪ اﻟﻜﺜﲑة ﻭاﻟﻌﻤﻴﻘﺔ ﻭاﻟﺮﻗﻴﻘﺔ إﱃ
أﻱ ﻛﺘﺎب ﻣﻘﺪس ﻋﲆ ﻫﺬا اﻟﻜ ﹼﹶﻢ ﻣﻦ اﻹﺷﺎرات
ﻇﻮاﻫﺮ اﻟﻄﺒﻴﻌﺔ اﻟﺒﻜﺮ ﻓﻼ ﳛﺘﻮﻱ ﹼ
إﱃ ﲨﺎﻝ ﻋﺎﱂ اﻟﻄﺒﻴﻌﺔ .ﻭﻛﺜﲑ ﻣﻦ أﺳﲈء ﺳﻮر اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ ﺗﺸﲑ إﱃ أﳘﻴﺔ ﻋﺎﱂ

اﻟﻄﺒﻴﻌﺔ ﻣﺜﻞ’ :اﻟﺮﻋﺪ‘ ﻭ’اﻟﻨﺠﻢ‘ ﻭ’اﻟﻘﻤﺮ‘ ﻭ’اﻟﺸﻤﺲ‘ ﻭ’اﻟﻔﺠﺮ‘ ﻭ’اﻟﻀﺤﻰ‘
ﻭ’اﻷﺣﻘﺎﻑ‘ ﻭ’اﻟﺪﺧﺎﻥ‘ ﻭ’اﻟﺬارﻳﺎت‘ ﻭ’اﳊﺪﻳﺪ‘ ﻭ’اﻟﻨﻤﻞ‘ ﻭ’اﻟﻨﺤﻞ‘
ﻭ’اﻟﻌﻨﻜﺒﻮت‘ ﻭ’اﻷﻧﻌﺎﻡ‘ ﻭ’اﻟﻔﻴﻞ‘ ﻭ’اﻟﺘﲔ‘ ﻭﻫﻜﺬا .ﻓﻬﺬﻩ اﻹﺷﺎرات اﳌﺴﺘﻤﺮة
إﱃ ﻇﻮاﻫﺮ اﻟﻄﺒﻴﻌﺔ اﻟﺒﻜﺮ ﺗﺪﻋﻮ اﳌﺮء إﱃ اﻟﺘﻔﻜﺮ ﻭاﻟﺘﺄﻣﻞ ﻭاﻟﺘﺪﺑﺮ ﰲ آﻳﺎت اﻟﻄﺒﻴﻌﺔ
اﻟﺒﻜﺮ ﻋﲆ أﳖﺎ ﺗﻌﺒﲑ ﻟﻘﺪرة اﻟﺮﲪﻦ اﳋﻼﹼﻗﺔ ﻭﺑﺎﻟﺘﺎﱄ ﻫﻲ أﻣﻮر ﻣﺒﺎرﻛﺔ ﰲ ﺟﻮﻫﺮﻫﺎ.
&Ï™!$uΚ¡¡9$# ’n<Î)uρ ∩⊇∠∪ ôMs)Î=äz y#ø‹Ÿ2 È≅Î/M}$# ’n<Î) tβρãÝàΨtƒ Ÿξsùr
ÇÚö‘F{$# ’n<Î)uρ ∩⊇®∪ ôMt6ÅÁçΡ y#ø‹x. ÉΑ$t6Ågø:$# ’n<Î)uρ ∩⊇∇∪ ôMyèÏùâ‘ y#ø‹Ÿ2
) ∩⊄⊃∪ ôMysÏÜß™ y#ø‹x.اﻟﻐﺎﺷﻴﺔ(٨٨ :١٧ – ٢٠,
tβρã¤6xtGtƒuρ öΝÎγÎ/θãΖã_ 4’n?tãuρ #YŠθãèè%uρ $Vϑ≈uŠÏ% ©!$# tβρãä.õ‹tƒ t⎦⎪Ï%©!$#
WξÏÜ≈t/ #x‹≈yδ |Mø)n=yz $tΒ $uΖ−/u‘ ÇÚö‘F{$#uρ ÏN≡uθ≈uΚ¡¡9$# È,ù=yz ’Îû
™) Í‘$¨Ζ9$# z>#x‹tã $oΨÉ)sù y7oΨ≈ysö6ßآﻝ ﻋﻤﺮاﻥ(٣:١٩١ ,

٧

)ب( آﻳﺎت اﷲ ﻋ ﹼﺰ ﹼ
ﻭﺟﻞ

ﺗﹸﺴﻤﻰ اﻟﻈﻮاﻫﺮ اﻟﻄﺒﻴﻌﻴﺔ آﻳﺎت ﻭﻫﻲ اﻟﻜﻠﻤﺔ اﻟﺘﻲ ﻧﺴﺘﻌﻤﻠﻬﺎ ﺣﲔ ﻧﻘﻮﻝ

"آﻳﺎت اﻟﻘﺮآﻥ".
)Í‘$pκ¨]9$#uρ È≅øŠ©9$# É#≈n=ÏF÷z$#uρ ÇÚö‘F{$#uρ ÏN≡uθ≈yϑ¡¡9$# È,ù=yz ’Îû χÎ
) É=≈t6ø9F{$# ’Í<'ρT[{ ;M≈tƒUψآﻝ ﻋﻤﺮاﻥ(٣ :١٩٠ ,
)ÏN≡uθ≈yϑ¡¡9$# ’Îû ª!$# t,n=yz $tΒuρ Í‘$pκ¨]9$#uρ È≅ø‹©9$# É#≈n=ÏG÷z$# ’Îû ¨βÎ
) šχθà)−Gtƒ 5Θöθs)Ïj9 ;M≈tƒUψ ÇÚö‘F{$#uρﻳﻮﻧﺲ(١٠:٦ ,

ﻧﺮ ﻣﻦ ﻫﺬا أﻧﻪ ﻳﻤﻜﻨﻨﺎ اﻟﻨﻈﺮ إﱃ اﻟﺒﻴﺌﺔ ﻋﲆ أﳖﺎ ﻗﺮآﻥ ﻛﻮﲏ ﳍﺎ ﻇﻮاﻫﺮ ﻃﺒﻴﻌﻴﺔ
ﻣﺘﻨﺎﻇﺮة ﻣﻊ آﻳﺎت ﻛﺘﺎب اﷲ ﺗﻌﺎﱃ  −ﻛﲈ ﺗﺬﻛﺮﻧﺎ اﻵﻳﺘﺎﻥ أﻋﻼﻩ –
 É=≈t6ø9F{$#ﻭšχθà)−Gtƒ 5Θöθs)Ïj9

ﻭﺿﻌﺖ {[’Í<'ρT

ﻟﻴﻘﺮؤﻭﻫﺎ .ﻫﺬا ﻳﻌﻨﻲ أﻥ ﻫﻨﺎﻙ درﻭس ﳚﺐ ﺗﻌﻠﻤﻬﺎ ﻣﻦ

اﻟﺒﻴﺌﺔ .ﻓﻤﻦ ﺧﻼﻝ ﻣﺮاﻗﺒﺔ اﻟﻄﺒﻴﻌﺔ أﻭ ﻣﻦ ﺧﻼﻝ اﻟﺘﻮاﺟﺪ ﰲ اﻟﻄﺒﻴﻌﺔ ﳚﺐ أﻥ

ﹼ
ﻭﺟﻞ
ﻧﻜﺴﺐ ﻣﻌﺮﻓﺔ ﻭﺑﺼﲑة ﻋﻤﻴﻘﺘﲔ ﻋﻦ أﺳﺎﻟﻴﺐ ﻋﻤﻞ اﻟﻜﻮﻥ ﻭﻋﻦ اﳋﺎﻟﻖ ﻋﺰﹼ
ﻭﺣﺘﻰ ﻋﻦ أﻧﻔﺴﻨﺎ.

ﻭآﻳﺎت اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ ﺗﻮﺿﺢ ﺑﺸﻜﻞ ﴏﻳﺢ اﻷﳘﻴﺔ اﻟﻜﱪ اﻟﺘﻲ ﺗﺘﻤﺘﻊ ﲠﺎ

ﻇﻮاﻫﺮ اﻟﻄﺒﻴﻌﺔ اﻟﺒﹺﻜﺮ .ﻭاﷲ ﹺ
ﻳﻘﺴﻢ ﺑﺎﻟﻜﺜﲑ ﻣﻦ اﻟﻈﻮاﻫﺮ اﻟﻄﺒﻴﻌﻴﺔ:

Ä§÷Κ¤±9$#uρ

) $yγ8ptéÏuρاﻟﺸﻤﺲ) 4©y´øótƒ #sŒÎ) È≅ø‹©9$#uρ ;(٩١:١ ,اﻟﻠﻴﻞÄ§¨Ζèƒø:$$Î/ ãΝÅ¡ø%é& Iξsù ;(٩٢:١ ,

٦

) ... $yγßϑn=÷ètƒ ωÎ) >πs%u‘uρ ⎯ÏΒ äÝà)ó¡n@ $tΒuρ ...اﻷﻧﻌﺎﻡ(٦:٥٩ ,

ﹼ
ﻭﺟﻞ ﻭﻣﻌﺮﻓﺘﻪ ﰲ ﺧﻠﻘﻪ .ﻭﳚﺐ أﻥ ﻳﻜﻮﻥ
ﻫﺬﻩ اﻵﻳﺎت ﺗﻮﺿﺢ أﻓﻌﺎﻝ اﷲ ﻋﺰﹼ

اﳌﺆﻣﻦ ﻋﲆ ﻭﻋﻲ ﺗﺎﻡ ﲠﺬا ﻭأﻥ ﻳﺘﻔﻜﺮ ﰲ ﻋﻮاﻗﺐ ﻛﻞ ﻣﺎ ﻳﻔﻌﻠﻪ ﻭﻫﻮ ﻳﺘﻔﺎﻋﻞ ﻣﻊ
ﹼ
ﻭﺟﻞ ﻭاﺿﺤﺔ ﰲ ﹶﺧ ﹾﻠﻘﻪ ﻭﻫﻮ ﻳﻌﺮﻑ ﺗﻔﺎﺻﻴﻠﻬﺎ ﻛﻠﻬﺎ.
اﻟﺒﻴﺌﺔ .ﻭأﻓﻌﺎﻝ اﷲ ﻋﺰﹼ

ﺗﺰﻳﺪ اﻵﻳﺎت اﻟﺘﺎﻟﻴﺔ ﺗﺒﺠﻴﻠﻨﺎ ﻟﻠﻄﺒﻴﻌﺔ ﻣﻦ ﺧﻼﻝ ﺗﻮﺿﻴﺢ ﻧﻘﻄﺘﲔ ﻋﻦ اﳋﹶ ﹾﻠﻖ:
£⎯Å3≈s9uρ Ä¨$¨Ψ9$# È,ù=yz ô⎯ÏΒ çt9ò2r& ÇÚö‘F{$#uρ ÏN≡uθ≈yϑ¡¡9$# ß,ù=y⇐s9
&) tβθßϑn=ôètƒ Ÿω Ä¨$¨Ψ9$# usYò2rﻏﺎﻓﺮ(٤٠:٥٧ ,

ﺑﺎﻹﺿﺎﻓﺔ إﱃ:
) ... ( ;Nâθ≈xs? ⎯ÏΒ Ç⎯≈uΗ÷q§9$# È,ù=yz †Îû 3“ts? $¨Β ...اﳌﹸﻠﻚ(٦٧:٣ ,

إﻥ ﺗﻌﻘﻴﺪ ﻭﲨﺎﻝ ﻭﺗﻨﺎﻏﻢ اﻟﻄﺒﻴﻌﺔ ﺗﻐﻤﺮ اﻹﻧﺴﺎﻥ ﺑﺎﻟﺮﻫﺒﺔ ﻭﺗﺴﺤﺮ ﺣﺘﻰ ﻏﲑ
اﳌﺆﻣﻨﲔ ﻭﺗﺜﲑ دﻫﺸﺘﻬﻢ.

٥

) ... ( ß⎯ÏÛ$t7ø9$#uρ ãÎγ≈©à9$#uρ ãÅzFψ$#uρ ãΑ¨ρF{$# uθèδاﳊﺪﻳﺪ(٥٧:٣ ,

ﻣﺎذا ﻧﻔﻬﻢ ﻣﻦ اﺳﻢ )اﻟﻈﺎﻫﺮ(? اﻟﻈﺎﻫﺮ ﻫﻮ ﻣﺎ ﳛﻴﻂ ﺑﻨﺎ أﻱ ﳏﻴﻄﻨﺎ ,اﻟﺒﻴﺌﺔ.

ﹼ
ﻭﺟﻞ ﳜﱪﻧﺎ ﺑﺄﻥ اﻟﺒﻴﺌﺔ اﻧﻌﻜﺎس ﻻﺳﻢ )اﻟﻈﺎﻫﺮ( ﻭدﻟﻴﻞ ذﻟﻚ
ﻭﻫﻜﺬا ﻓﺈﻥ اﷲ ﻋﺰﹼ
اﻵﻳﺔ اﻟﻜﺮﻳﻤﺔ اﻟﺘﺎﻟﻴﺔ:

©!$# χÎ) 4 «!$# çμô_uρ §ΝsVsù (#θ—9uθè? $yϑuΖ÷ƒr'sù 4 Ü>ÌøópRùQ$#uρ ä−Ìô±pRùQ$# ¬!uρ
) ÒΟŠÎ=tæ ììÅ™≡uρاﻟﺒﻘﺮة(٢:١١٥ ,

ﴎ ﻭأﻋﺠﻮﺑﺔ ﻭﺟﻮد اﷲ ﰲ ﻋﺎﱂ اﻟﻄﺒﻴﻌﺔ .ﻓﺎﷲ ﻋﺰﹼ
اﻵﻳﺘﺎﻥ اﻟﺴﺎﺑﻘﺘﺎﻥ ﺗﺆﻛﺪاﻥ ﹼ

ﹼ
ﻭﺟﻞ ﺧﻠﻖ ﻋﺎﱂ اﻟﻄﺒﻴﻌﺔ ﻷﺳﺒﺎب ﻳﻌﺮﻓﻬﺎ اﷲ ﺗﻌﺎﱃ ﻭﺣﺪﻩ ﻭﻫﺬا ﺑﺤﺪ ذاﺗﻪ ﻳﻤﻨﺢ
اﻟﺒﻴﺌﺔ ﻭاﻟﻄﺒﻴﻌﺔ ﻗﺪﺳﻴﺔ ﳚﺐ أﻥ ﻳﻌﱰﻑ ﲠﺎ ﹼ
ﻛﻞ ﻣﺆﻣﻦ ﻭﺑﺎﻟﺘﺎﱄ ﻓﻌﲆ ﻛﻞ ﻣﺆﻣﻦ أﻥ

ﳛﱰﻡ اﻟﻄﺒﻴﻌﺔ ﻭأﻥ ﳛﺮص ﻋﻠﻴﻬﺎ .ﻛﲈ ﻋﲆ اﳌﺆﻣﻦ أﻥ ﻳﻌﺮﻑ أﻧﻪ ﺑﻌﺪ أﻥ ﺧﻠﻖ اﷲ
ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ اﻟﻌﺎﱂ ﱂ ﻳﱰﻙ اﳋﹶ ﹾﻠﻖ ﻟﻴﻜﻮﻥ ﻭاﻗﻌ ﹰﺎ ﻣﺴﺘﻘ ﹰ
ﻼ ﻗﺎﺋ ﹰﲈ ﻟﻮﺣﺪﻩ ,ﻳﻘﻮﻝ اﷲ ﰲ

اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ:

) ... …çνß‰‹Ïèãƒ §ΝèO t,ù=y⇐ø9$# (#äτy‰ö7tƒ ª!$#اﻟﺮﻭﻡ(٣٠:١١ ,

ﻭﻳﻘﻮﻝ ﺗﻌﺎﱃ:
) ... â™!$t±o„ $tΒ È,ù=sƒø:$# ’Îû ‰ƒÌ“tƒ ...ﻓﺎﻃﺮ(٣٥:١ ,

ﻭﺑﺎﻟﻄﺒﻊ ﻓﺈﻥ ﻛﻞ ﻫﺬا ﳛﺪث ﺑﻤﻌﺮﻓﺔ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ:
٤

اﻟﺒﺎب اﻷﻭﻝ
ﻗﺪﺳﻴﺔ اﻟﺒﻴﺌﺔ
)أ( ﹶ
اﳋ ﹾﻠﻖ
ﻳﻘﻮﻝ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ ﰲ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ:
) š⎥⎫Î6Ïè≈s9 $yϑåκs]÷t/ $tΒuρ uÚö‘F{$#uρ ÏN≡uθ≈yϑ¡¡9$# $oΨø)n=yz $tΒuρاﻟﺪﺧﺎﻥ,
(٤٤:٣٨

ﹼ
ﻭﺟﻞ:
ﻭﻳﻘﻮﻝ ﻋﺰﹼ
... 3 Èd,ysø9$$Î/ ωÎ) !$yϑåκs]øŠt/ $tΒuρ uÚö‘F{$#uρ ÏN≡uθ≈yϑ¡¡9$# $oΨø)n=yz $tΒuρ
)اﳊﺠﺮ(١٥:٨٥ ,

ﺗﺪﻝ ﻫﺬﻩ اﻵﻳﺎت ﻋﲆ أﻥ ﻫﻨﺎﻙ ﻣﻌﻨﻰ ﻭﻫﺪﻓ ﹰﺎ ﻭراء ﹶﺧ ﹾﻠﻖ اﷲ .ﻭأﻥ اﻟﺒﻴﺌﺔ
اﳊﻖ ﻣﻦ أﺳﲈء اﷲ
اﳌﺨﻠﻮﻗﺔ ﻟﻴﺴﺖ ﳎﺮد ﺷﻜﻞ ﻋﺸﻮاﺋﻲ ﻭإﻧﲈ اﻧﻌﻜﺎس
ﻟﻠﺤﻖ ,ﻭ ﹼ
ﹼ
اﳊﺴﻨﻰ .ﻭاﻟﺒﻴﺌﺔ اﻧﻌﻜﺎس ﹼ
ﻭﲡﻞ ﻟﻌﺪد ﻣﻦ أﺳﲈء اﷲ اﳊﺴﻨﻰ ﻭﺻﻔﺎت اﻟﺮﲪﻦ ﻋﺰﹼ

ﹼ
ﻭﻋﺮﻓﻨﺎ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ ﲠﺬﻩ اﻟﺼﻔﺎت ﻣﻦ ﺧﻼﻝ ﻭﺻﻔﻪ ﻟﻨﻔﺴﻪ ﻋﺰﹼ
ﻭﺟﻞ .ﹼ

ﹼ
ﻭﺟﻞ ﰲ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ .ﻭﺗﹸﺬﻛﺮ أرﺑﻌﺔ ﻣﻦ أﺳﲈء اﷲ اﳊﺴﻨﻰ ﰲ اﻵﻳﺔ اﻟﻜﺮﻳﻤﺔ
اﻟﺘﺎﻟﻴﺔ:
٣

ﻟﻺﻧﺴﺎﻥ .ﻳﻘﻮﻝ اﷲ ﰲ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ ﻟﻺﻧﺴﺎﻥ

šÍ‹ô±tΒ ’Îû ô‰ÅÁø%$#uρ

)ﻟﻘﲈﻥ,

ﻭأﻻ ﹼ
 ;(٣١:١٩ﻭﻳﺄﻣﺮﻩ ﺑﺄﻥ ﻻ ﻳﻜﻮﻥ ﻣﴪﻓ ﹰﺎ ﻭﻣﻨﻐﻤﺴ ﹰﺎ ﺑﺎﻟﱰﻑ ﹼ
ﳜﻞ ﺑﺎﻟﺘﻮازﻥ اﻟﺬﻱ

ﻳﺘﻢ ﲡﺎﻫﻞ ﹼ
ﺗﺘﻤﺘﻊ ﺑﻪ اﻟﻄﺒﻴﻌﺔ ﹼ
ﻛﻞ ﻫﺬﻩ اﻷﻭاﻣﺮ
ﻳﻐﲑ ﰲ ﹶﺧﻠﻖ اﷲ .ﻭﰲ ﻭﻗﺘﻨﺎ ﻫﺬا ﹼ
ﻭأﻻ ﹼ

ﻭﳛ ﹼﺒﺬ اﻟﺒﴩ ﻧﻘﺎﺋﻀﻬﺎ .ﺣﲔ ﻳﻌﻴﺶ اﻹﻧﺴﺎﻥ ﲠﺬﻩ اﻟﻄﺮﻳﻘﺔ ﻓﺈﻧﻪ ﳞﺰﹼ ﺗﻮازﻥ اﳋﹶﻠﻖ
ﺑﻞ ﹸ
ﻭﻻ ﻳﻤﻜﻦ ﹼإﻻ ﻭأﻥ ﻳﺘﺴﺒﺐ ﻫﺬا ﺑﻌﻮاﻗﺐ ﻭﺧﻴﻤﺔ ﻟﻌﺎﳌﻨﺎ اﻟﺬﻱ ﻧﻌﻴﺶ ﻓﻴﻪ.

راﺑﻌ ﹰﺎ ﻭأﺧﲑ ﹰا :ﺗﻌﺮض ﻫﺬﻩ اﻟﺪراﺳﺔ ﻛﻴﻒ أﻥ ﺗﻄﻬﲑ ﻧﻔﺲ اﻹﻧﺴﺎﻥ ﻳﺴﺎﻋﺪ ﰲ

ﻣﻮاﺟﻬﺔ اﻷزﻣﺔ اﻟﺒﻴﺌﻴﺔ .ﻭأﻧﻪ ﳚﺐ ﻣﻮاﺟﻬﺔ أﺳﺒﺎب اﻷزﻣﺔ اﻟﺒﻴﺌﻴﺔ اﳉﺬرﻳﺔ إﻥ أردﻧﺎ
ﻣﻮاﺟﻬﺔ ﻫﺬﻩ اﻷزﻣﺔ ﺑﺸﻜﻞ ﻓ ﹼﻌﺎﻝ ﻭاﻷﺳﺒﺎب اﳉﺬرﻳﺔ ﻟﻴﺴﺖ ﳎﺮد اﻧﺘﺸﺎر اﻻﻫﺘﲈﻡ

ﺑﺎﻷﻣﻮر اﳌﺎدﻳﺔ ﺑﲔ اﻟﺒﴩ – اﻷﻣﺮ اﻟﺬﻱ ﻳﻌﺘﱪ ﻣﻦ اﳌﺴﺒﺒﺎت اﻟﺮﺋﻴﺴﻴﺔ ﻟﻸزﻣﺔ –
ﻭإﻧﲈ ﻓﺴﺎد اﻟﺒﴩ اﻷﺧﻼﻗﻲ ﺑﺸﻜﻞ ﻋﺎﻡ أﻳﻀ ﹰﺎ ﻭاﻟﺬﻱ أﻓﺴﺪ ﻧﹺ ﹶﻌﻢ اﷲ ﰲ اﻷرض

ﻭﺑﺎﻟﺘﺎﱄ ﺑﻴﺌﺘﻬﺎ اﳌﻠﻤﻮﺳﺔ أﻳﻀ ﹰﺎ ﻭذﻟﻚ ﻣﻦ ﺧﻼﻝ إﻓﺴﺎد ﺟﻮ اﻷرض اﻟﺮﻭﺣﻲ .ﻳﻘﻮﻝ
اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ ﰲ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ:
Ä¨$¨Ζ9$# “Ï‰÷ƒr& ôMt6|¡x. $yϑÎ/ Ìóst7ø9$#uρ Îhy9ø9$# ’Îû ßŠ$|¡xø9$# tyγsß

] tβθãèÅ_ötƒ öΝßγ¯=yès9 (#θè=ÏΗxå “Ï%©!$# uÙ÷èt/ Νßγs)ƒÉ‹ã‹Ï9ﻳﺮﺟﻌﻮﻥ إﱃ اﷲ

ﹼ
ﻭﺟﻞ[
ﻋﺰﹼ

)اﻟﺮﻭﻡ(٣٠:٤١ ,

٢

ﻣﻮﺟﺰ ﺗﻨﻔﻴﺬﻱ
ﺗﻌﺮض ﻫﺬﻩ اﻟﺪراﺳﺔ ﻣﻮﺿﻮع اﻹﺳﻼﻡ ﻭاﻟﺒﻴﺌﺔ ﰲ أرﺑﻌﺔ ﳎﺎﻻت:

أﻭﻻﹰ :ﺗﻨﺎﻗﺶ ﻫﺬﻩ اﻟﺪراﺳﺔ ﻧﻈﺮة اﻹﺳﻼﻡ إﱃ اﻟﺒﻴﺌﺔ :ﻳﺘﺤﺪث اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ

ﹼ
ﻭﺟﻞ
ﻛﻴﻒ ﺧﻠﻖ اﷲ اﻟﺒﻴﺌﺔ ﺑ ﹼ
ﺎﳊﻖ ﻭأﻥ ﻛﻞ ﳾء ﰲ اﻟﺒﻴﺌﺔ آﻳﺔ ﻣﻦ آﻳﺎت اﷲ ﻋﺰﹼ

ﻭﺗﺴ ﹼﺒﺢ ﺑﺎﺳﻤﻪ .ﻭﻫﻜﺬا ﻓﺈﻥ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ ﻳﺮﻳﻨﺎ اﻟﻘﻴﻤﺔ اﳌﺘﺄﺻﻠﺔ ﰲ اﳌﺨﻠﻮﻗﺎت

ﺣﻲ ﻣﻮﺟﻮد ﰲ اﻟﻄﺒﻴﻌﺔ
ﻭﰲ اﳊﻴﺎة ﻭأﻥ ﻋﲆ اﻹﻧﺴﺎﻥ اﺣﱰاﻡ ﻭﺗﺜﻤﲔ ﻛﻞ ﻛﺎﺋﻦ ﹼ

ﻭاﻋﺘﺒﺎرﻩ ﳐﻠﻮﻕ ﻣﺜﻠﻪ.

ﺛﺎﻧﻴ ﹰﺎ :ﺗﻄﺮح ﻫﺬﻩ اﻟﺪراﺳﺔ اﻟﺴﺆاﻝ اﻟﺘﺎﱄ :ﻣﺎ ﻃﺒﻴﻌﺔ اﻟﻌﻼﻗﺔ ﺑﲔ اﻹﻧﺴﺎﻥ

ﻭاﻟﺒﻴﺌﺔ? ﻛﻴﻒ ﳚﺐ ﻋﲆ اﻹﻧﺴﺎﻥ أﻥ ﻳﺘﴫﻑ ﲡﺎﻩ اﻟﺒﻴﺌﺔ? ﺧﻠﻖ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ
اﻹﻧﺴﺎﻥ ﻟﻴﻜﻮﻥ ﺧﻠﻴﻔﺘﻪ ﰲ اﻷرض ﻭﺟﻌﻞ اﻷرض ﻣﺴﻜﻦ اﻹﻧﺴﺎﻥ ﻭﺟﻌﻞ ﰲ
اﻷرض ﻛﻞ ﻣﺎ ﳛﺘﺎج إﻟﻴﻪ اﻹﻧﺴﺎﻥ .ﻭﻟﻺﻧﺴﺎﻥ اﳊﻖ ﰲ أﻥ ﻳﺴﺘﻌﻤﻞ اﻷرض
ﻭاﳊﻴﻮاﻧﺎت ﻭاﳌﻌﺎدﻥ ﳌﺴﺎﻋﺪﺗﻪ ﻭﻟﻜﻦ ﻳﺘﻼزﻡ ﻫﺬا اﳊﻖ ﻣﻊ اﳌﺴﺆﻭﻟﻴﺔ ﻭﻫﻲ أﻥ

ﹼ
ﺗﺘﺠﲆ ﰲ اﻹﻧﺴﺎﻥ ﺻﻔﺎت اﳋﺎﻟﻖ ﻭاﻟﺘﻲ أﻭﺟﺪﻫﺎ اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ ﰲ ﻓﻄﺮة
اﻹﻧﺴﺎﻥ ﻭﻣﻦ ﻫﺬﻩ اﻟﺼﻔﺎت اﻷﺳﺎﺳﻴﺔ اﻟﺮﲪﺔ ﻭاﻟﻌﺪﻝ.

ﺛﺎﻟﺜ ﹰﺎ :ﺗﻨﺎﻗﺶ ﻫﺬﻩ اﻟﺪراﺳﺔ ﻓﺴﺎد اﻹﻧﺴﺎﻥ اﻷﺧﻼﻗﻲ ﻭارﺗﺒﺎط ذﻟﻚ ﺑﺎﻟﺘﻠﻮث

اﻟﺒﻴﺌﻲ .ﻳﻀﻊ اﻟﻘﺮآﻥ اﻟﻜﺮﻳﻢ ﻣﺒﺎدئ ﺗﻮﺟﻴﻬﻴﺔ رﻭﺣﺎﻧﻴﺔ ﻭأﺧﻼﻗﻴﺔ ﻣﺘﻜﺎﻣﻠﺔ
١

اﳌﺤﺘﻮﻳﺎت

ﻣﻮﺟﺰ ﺗﻨﻔﻴﺬﻱ
اﻟﺒﺎب اﻷﻭﻝ

١
ﻗﺪﺳﻴﺔ اﻟﺒﻴﺌﺔ

)أ( اﳋﹶ ﹾﻠﻖ

٥

)ب( آﻳﺎت اﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﱃ

٨

)ج( ﻳﺴ ﹼﺒﺢ ﻟﻪ ﻣﻦ ﰲ اﻟﺴﻤﻮات ﻭاﻷرض

١٠

اﻟﺒﺎب اﻟﺜﺎﲏ اﻟﻌﻼﻗﺔ ﺑﲔ اﻟﺒﻴﺌﺔ ﻭاﻹﻧﺴﺎﻥ
)أ( ﺧﻠﻴﻔﺔ اﷲ

)ب( اﻟﻜﺒﲑ ﻭاﻟﺼﻐﲑ ﻳﻌﻜﺴﺎﻥ ﺑﻌﻀﻬﲈ ﺑﻌﻀ ﹰﺎ

١٧
٢١

اﻟﺒﺎب اﻟﺜﺎﻟﺚ ﻓﺴﺎد اﻹﻧﺴﺎﻥ اﻷﺧﻼﻗﻲ ﻭاﻟﺘﻠﻮث اﻟﺒﻴﺌﻲ
)أ( اﻟﺘﻮﺟﻴﻬﺎت اﻟﻘﺮآﻧﻴﺔ ﺑﺎﻟﻨﺴﺒﺔ ﻟﻠﺘﻮازﻥ اﻟﺒﻴﺌﻲ

٢٤

)ب( اﻟﺘﺠﺎﻭزات اﻷﺧﻼﻗﻴﺔ ﻭاﻟﻌﻘﺎب

٢٧

)ج( اﻟﻄﺒﻴﻌﺔ ﻭاﻵﺧﺮة

٣٣

اﻟﺒﺎب اﻟﺮاﺑﻊ ﺗﻄﻬﲑ ﻧﻔﺲ اﻹﻧﺴﺎﻥ ﻭﻣﺴﺆﻭﻟﻴﺔ اﻟﺒﴩ ﲡﺎﻩ اﻟﺒﻴﺌﺔ:
)أ( ﺗﻐﻴﲑ ﻣﺎ ﺑﺄﻧﻔﺴﻨﺎ
)ب( ﺗﻐﻴﲑ ﻋﺎ ﹶﳌﻨﺎ

٣٧
٤٠

ﺑـﺴــﻢ اﻟﻠـــﻪ اﻟـﺮﺣـﻤـــﻦ اﻟـﺮﺣـﻴـــﻢ

“Ï‰÷ƒr& ôMt6|¡x. $yϑÎ/ Ìóst7ø9$#uρ Îhy9ø9$# ’Îû ßŠ$|¡xø9$# tyγsß
tβθãèÅ_ötƒ öΝßγ¯=yès9 (#θè=ÏΗxå “Ï%©!$# uÙ÷èt/ Νßγs)ƒÉ‹ã‹Ï9 Ä¨$¨Ζ9$#
)اﻟﺮﻭﻡ(٣٠:٤١ ,

اﻟـﻘــــﺮآﻥ اﻟـﻜـــﺮﻳــﻢ ﻭاﻟـﺒـﻴـﺌـﺔ
ﻏﺎزﻱ ﺑﻦ ﳏﻤﺪ ,رﺿﺎ ﺷﺎﻩ −ﻛﺎﻇﻤﻲ ,آﻓﺘﺎب أﲪﺪ

 © ٢٠١٠ﻣﺆﺳﺴﺔ آﻝ اﻟﺒﻴﺖ اﳌﻠﻜﻴﺔ ﻟﻠﻔﻜﺮ اﻹﺳﻼﻣﻲ
ﻋﲈﻥ ,اﻷردﻥ
ﹼ

أﻳﻠﻮﻝ ٢٠١٠
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